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IMJEFAOK. 



Iluve no personal interest in the event ; carry 
the dnty imposed by the position in life, 
ealise that fshvara, at once l^ord and l^aw 
s the doer, working out the mighty evolution 
that ends in bliss and peace ; be identified 
with Him by devot ion, and then perform duty as 
iduty, fighting without passion or desire, without 
anger or hatred ; thu« activity forges no bonds, 
if Yoga is accomplished, and the soul is free. 

^ Such is the obvious teaching of this sacred 
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hook. 15 ut as all the acts of an Avatara are 
j symbolical, we may pass from the outer to the 
inner planed:, and see in the fight of Kuru- 
kshetra the battlefield of the soul, and in the 
^o3ks of Dhrif arashi ra enemies it -meets in its 
. ' progress ; Arjuna becomes the type of the 
struggling .soul of the di.seiple , and Shri 
Krishna is the Logos of the soul. Thus the 
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PKKFACK. vii 

^- vords are not known to tlie reader, the 
^>^^ ^voava1)-(tita loses much of its practical 
*.T(/alue as a treatise on and the would-be 

'■•jearner becomes confused. 

i__- ^ , 

The epithets applied to Shri Krishna and 
'•Arjuna— the variety of which is so charaoter- 
yistic of Sanskrit conversation — are for the 
most part left untranslated, as being musical 
^they thus add to the literary charm, whereas 
’the genius of Englisii is sq,-differenfc from that 
^ jf Sanskrit, that the inany-footed epithets ' 
^become sometimes almost grotesque in transla- 
;tion, Barnes derived from that of an ancestor, 
fas Partha, meaning the son ofPrith^, Kaunteya, 
^iieaning the son of Kunti, are used in one 
form or the other, according to the rhythm of 
the sentence. One other trifling matter, 
Iwhich is yet not trifling if it aids the student : 
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PKEFACE. 


when Atma means the One Self, the Self • 
all, it is jirinted in small capitals ; where \ 
mean's the ; 16 wer, the personal self, it is printe. 
in Oldinary type ; this is done because thej 
IS sometimes a play on the word, and it is 
difficult for an untrained reader to follow thel 
meaning without some such assistance. Thej 
word Ihahman, the (Xve, the Supreme, is 
throughout translated “ the Eteknal.” The 
word “ Deva,” literally “ Shining One ” is thus 
translated throughout. The use of the western 
word “ God ” alike for “ Brahman ” and for th^; 
“Devas is most misleading ; the Hindtf 
never uses the one for the other, and never; 
blurs the unity of the Supreme by th 
multiplicity of ministering Intelligences. 

My wish, in adding this translation to those 
already^before the 'public, was to preserve the 


J Aum. 

4;HE bhagavad-gita 

T II E L 0 R D* S S 0 y G . 

FIRST DISCOURSE. 

I 

RWT t 

JTm^: T^ITlJ^rT 1) 1 II 

Dhrit.ai’Hshti‘i*-said : 

On the holy plain, on the field of Kuru,* 
gathered together, eager for battle, what did they, 
j Sanjaya, my people and the Pandavas ? (1) 

' I 

g ^ i 

Tjin (I ^ n 

The common ancestor of the contending parties, 
the Kurus and the Pandavas, in the impending battle. 
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Sanjaya said ; 

Having seen arrayed the army of the PandavasJ 
the Prince Duryodhana approached his teacher,* * 
and gpake these wortjs ; '.f- ! 


fT^ qriTcTT II ^ II 

“ Behold this mighty host of the sons of Pand- 

O teacher, arrayed by the son of Driipada, th; 
wise disciple. ’ 

^ *rmT^H*TT I 

*T|TT?t: II V II 


Heroes are these, mighty bowmen, to Bhimj 
and Arjuna equal in battle ; Yuyudhana, ViHtaj 
^nd Drupado, of tho ^'’r6at c^r i" 

II ^ ,1 

Drisbtaketu, Chek itana and the valiant King 

* Drona, the son of Bharadvajal 
t One able to fight alone ten thousand bowmen. 
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- of K asihi, Purujit aiul Kuntibhuja, and Shaivya, 
bull ^ aiiTong men ; (5) 



m ii % ii 


Yudhanianyu the strong, and Uttamaujas the 
brave ; Saubhadra and the Drau pad eyas, t all of 
great cars. (6) 

5 f^f^isr n cTTT>tT»ir i 

cTFsTgiPT ^ II H 

Know further all those who are our chiefs, O 
best of the twice-born, tlie leaders of my army ; 
these I name to thee for thy information : (7) 

^^cTTmi ^ 11 c; II 

Thou, Lord, and Bhishma, and Kama and 

*The bull, as the emblem of inauly strength and vigour, 
ts often used as an epithet of honour. 

t Abhimanyu, the son of Subhadra and Arjuna, and 
the sons and grandsons of Drupada. 
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ICripa, conquering in battle ; Ashv'atthama, ' 
A^ikarna, and Sauniadatti * also ; (8) 

And many others, heroes, for my sake renounc- 
ing their lives, with divers weapons and missiles, 
and all well-skilled in war. (9) 

‘4i^RTrvTrr^cTJT i ' 

cnri^ ¥fTJTTI^T%rT^ IM II 

) Yet insufficient seems tliis army of ours, though 
marshalled by Bbistima, while that army of theirs 

seems sufficient, though marshalled by Bhima ; t 

( 10 ) 

Tf H H *1 II 

• * The eon of Somadatta. 

t The commentators differ, in their interpretation of 
this verse ; Anandagiri takes it to mean just the reverse 
^ of Shridhara Svami, “ aparyaptam ” being taken by the 
one as “ insufficient,” by the other as “ unlimited. ” 
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Therefore ir, the rank and file let all, standing 
firmly in their respective divisions, guard Bhishma, 
even all ye genera Is.” 

it *1 x \\ 

To en hearten him, the Ancient of the Kurus 

S' 

the Orandsiie, * the glorious, blew his conch, 
sounding on high a lion’s roar. (12) 

rlfT; 51 1 

^IS^T^ri; (M^ II 

Then conches and kettledrums, tabors and 
drums and cowhorns, suddenly blared forth, and 
the sound was tumultuous. (13) 

cTfi: JTffrT f^iir i 

5i^4V n v p 

Then, stationed in their great war-chariot 
yoked to white hoi-ses, Madhava t and the son of 
Bandu + blew their divine conches, (14) 


* Bhishma. 


t Shri Krishna, 


{ Arjuna. 
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•fp^ ^:#r vTrtT^qT ffr^r: iM'i ii 

Panchajanya by Hrishikesha, and Devadatta 
by Dhananjaya. Viikodara t of terrible deeds, 
blew his mighty conch, Paundra ; (15) 

Tinr f ^i55[i i 

^^?iTr%5«q^T im ii 

The King Yudhishthira, the son of Knnti, 
blew Anantavijaya ; Nakula and Sahadeva, 
Sugbosha and Maiii]^ushpaka. + (16) 

♦ Panchajanya, Shri Krishna’s conch, was made from 
the bones of the giant Panchajana, slain by him. The 
title Hrishikesha is “ Lord of the senses.” Dhananjaya, 
the con(£ueror of wealth,” is a title often given to 
Arjuna, whose conch is the God-given.” 

t Bhima ; the meaning of the name of his conch is 

doubtful. ^ 

t The conches of the remaining three brothers ^were 

named respectively, “ endless victory,” honey-tone,” and 

“ jewel-blossom.” 
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An«l Kashya,* of the great bow, and Shi- 
ktiandi, the Djighty cai-wairioi’, Drislitadyumna 
and Virata and Satyaki, the unconquered. ( 17 ) 

Frl?T: i 

Drupada and the Draupadeyas, O Lord of 
earth, and Saubhadra, the mighty’-armed, on all 
sides thfci r several conches blevv, ( 18 ) 

FT Tfr^ '^Ta^^lTDt I 

cg5?ITT5f;^^ tl 'i ^ II 


That tumultuous uproar rent the hearts of the 
sons of Dhritarashtra, filling the earth and sky 

( 19 ) 


with sound 


--THT'^fTT^gT iTT^rr^T^fqt^jT: I 


Then, beholding the sons of Dhritarashtra 
standing arrayed, and the flight of missiles about 

* The King of K^shi, the modern Benares. 
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to begin, he whose crest is an ape, the son of 
Pandu, took up his bow, (20) 

cT5:t i 

I 

tzt rrs^ n ^ ^ ii 

And spake this word to Hrishikesha, 0 Lord 
of earth ; 

Arjuna said : 

In the midst, between the two armies, stay my 
chariot, 0 Achyuta, (21) 

That I may behold these standing, longing for 

battle, with whom I must strive in this outbreak- 

( 22 ) 

mg war, 

^ H*?Tnc!T; I 

* The changeless, the immovable. 
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And gaze on those here srat 

o 

to fight, desirous of pleasing 
minded son of Dhritarashtra. 


ered together ready 
in battle the evil- 

(23) 


iqrrrr 1 

WTf^Tc^r r^miTH; ii \'<i w 


Sanjaya said ; 

Thus addressed by Gudakesha,*. Hrisbikesha, 
O liharata, ha\ing stayed that best of chariots in 
the midst, between the two armies, (24) 

71^ 7^^cTP^*^cTP^Rfrr II H'J, It 

Over against Blushma, Drona and all the rulers 
of the world, said : “ O Partha, behold these 
Kurus gathered together,"’ ^25) 

?l^lMWlctr*4^1'Mi’ti: nrcTTJTITJI, I 


* The lord of sleep, Arjuna. 
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Then saw Partha standing there, uncles and 
grandfathers, teachers, mother’s brothers, cousins, 
sons and grandsons, comrades, (26) 

Fathers-in-la\v and benefactors also in both 
armies ; seeiny all these kinsmen thus standing 

arrayed, Kaunteya, ^ (27) 

qf?irssr^fr I 

ii ii 

Deeply moved to pity, this uttered in sadness ; 

Arjuna said ; 

Seeing these my kinsmen, O Krishna, arrayed, 
eager to fight, (28) 

Hh:f?cT JTT^n% ^ ^?5^?TfcT i 
^flT R>I*T^^8S 5Tr?T^ 11 II 


* The son of Kunti, Arjuna, 
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My limbs fail aral my mouth is parched, my 
body quivers, and rny hair stands on end, (29) 

* 

^ ^ -feTRrfT^ ic || 

Gjindiva .slips ficin my hand, and my skin 
burns all over, I am not able to stand, my mind 
i.s whirling, ^ 30 ) 

^ f^TrrrlT^ I 


^ ^ ’iTTrSg'T^^rifiT jT^J7T?> II > ') || 

And 1 see adverse omens, O Kesliava.* Nor 
do I foi esee uny advantage fi'om slaying kinsmen 
in battle. (31) 

^ q ^ rRij ^tr ^ i 

T% rpj^ mT%?7 f% 11?. XII 


For I de.sire not victory. O Krishna, nor king- 
dom, nor pleasures ; what is king<loin to us, O 
(lOvinda, what enjoyment, or even life? (32) 

» “ He who has luxurious hair, ” or, “ He who sleeps 
on the waters. ^ 
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jfrm; f^in ^ i 

cT 5% !7T?Iir?^^^T ’gJTTR ^ 113,^11 

Those for whose sake we desire kingdom, enjoy- 
ments an :1 pleasures, they stand here in battle, 
abandoning life and riches — (3d) 

^T^nr^: mr. ^ f^rrm^r: 1 

Teachers, fathers, sons, as well as grandfathers, 
mother’s brothers, fathers-in-law, giandsons, bro- 
thers-in-law, aj>d other relatives. (34) 

Simsrq I 

ftTT: ^ g iTfT^ II XH II 
These I do not wish to kill, though myself 
slain, 0 Madhusiidana, * even for the sake of 
the kingship of the three worlds ; how then for 
earth ? (35) 


II \% w 

* The slayer of Madhu, a demon. 
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Slaying these sons of DhiitarilshtiD, what plea^ 
sure can be ours, Q Janardana?* Killing these 
desperadoes, sin will but take hold of us. ( 36 ) 

ft II II 

Theiefore we should not kill the sons of Dhrita- 

i 

rashtra, our relatives ; for how, killing our kins- 
men, may we be happy, O M;idhava ? (37) 

^ II ^c: I) 

Although these, with intelligence overpowered 
by greed, see no guilt in the destruction of a family, 
no crime in hostility to friends, ( 38 ) 

(I II 

' * 

Why should not we learn to turn away from 

Destroyer of the people.” Shri Krishna as the 
warrior conquering all forms of evil, 

» ) j 
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such a sin, 0 Janardana, who see the evils in the 
destruction of a family ? (39) 

H^TTET^r: i 

In the destruction of a family the immemorial 
family traditions* perish; in the perishing of 
tradition, lawlessness overcomes the whole family ; 

f tit 7 

(40) 
n ^*1 II 

Owing to predominance of lawlessness, O 
Krishna, the women of the family become corrupt ; 
women corrupted, 0 Varshneya,t there ariseth 
caste-confusion; (41) 

* Dharma ; this is a wide word, primai’ily meaning the 
essential nature of a thing, that which makes it to be 
what it is externally : hence, the laws of its being, its 
duty ; and it includes religious rites, appropriate to those 
laws, customs, also righteousness. 

t Belonging to the family of Vrishni. 
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f^ETRr r i 

TfTI^ PTcTi^ U II 

This confusion draggeth to hell the slayers of 
the family, and the family ; for their ancestors 
fall, deprived of lice-balls and libations. (42) 




T?»7T: f^RT 


^^cTt: ii w | 

I 

By these caste-confusing misdeeds of the slayers i 
of the family, the everlasting caste customs * and * 
family customs *' are abolished. (43) 




R7cT »T?crT^55^iT II II 

The abode of the men whose family customs * 
are extinguished, O Janaidana, is everlastingly in 
hell. Thus have we heard. (44) 

^ ^cT JTfc’TTq qqq | 


* Dharma 
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Alas ! in committing a great sin are we engaged, 
we who are endeavouring to kill our kindred from 
greed of the pleasures of kingship. (45) 

vrlfi; ii ii 

If the sons of Dhritaiashtra, weapon -in-hand, 
should slay me, unresisting, unarmed, in the 
battle, that would for me be the better. (46) 

TTgrg^^S^;T: 1 

H5rt ^PT 5Tt=^rBf^*TR^i: n \\ 

" - Sanjaya said : 

,, Having thus spoken on the battlefield, Arjuna 
sank down on the seat of the chariot, casting 
away his bow' ana arrow, his mind overborne by 
grief. • (47) 
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Thus in the glorious r()anisliad3 of tiie Phaoavad- 
OITA, the science of the Eternal, tJie scripture of Yoga, 
ihe dialogue between Shri Krishna and Arjuna, the first 
discourse, entitled : 

THE DESPONDENCY OF AR.JUNA. 


SECOXD DISCOURSE. 

I 

f^^rT'cTfirt iM n 

Sanjaya saiil • 

To him thus with pity overcome, with smarting 
brimming eyes, despondent, Madhusudana spake 
these words : ( 1 J 

f Rf I 

II ^ II 

The Ble.ssed Lord said : 

Wh ence hath this dejection befallen thee in 
this perilous strait, ignoble *. heaven-closing t, 
infamous, O Arjuna? (2) 

ITT I 

* Literally, un-aryan, 

t Literally, non-svargan : cowardice in the warrior 
closed on him the door of svarga, heaven. 
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II \ II 

Yield not to impotence, 0 Partlia ! it doth not 
befit thee. Shake oti’ this paltry faint-hearted- 
ness ! Stand up, Parantapa ! * (3) 

I 

ma^R^inq ^iTTfTqRl|5-JT 1) ^ 11 
Ai juna said : 

How, 0 Madhusiidana, shall I attack Bhishma 
and Drona with arrows in h^Utle, they who are 
worthy of reverence, O slayer of foes ? (4) 

«Ttin^m^RT?TVTK II U II 

Better in this world to eat even the beggar’s 
crust than to slay these most noble Gurus. 


* Conqueror of foes. 
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Slaying these Gurus, our \rell-wishers, * 1 should 
taste of blood- besprinkled feasts, (5) 

^ JTn?iT 

3T^lT ^TfT I 

515% ii % \\ 

Nor know I which for us be the better, that 
we conquer them or they conquer us — these, 
whom having slain we should not care to live, 
even these arrayed against us, the sons of Dhrita- 
rashtra. (0\ 

fT^iT 

c\ ^ 

^Tif^ *Tr f^f 5T^5r;i tt \s ii 

♦More often translated, “desirous of wealth,” but 
the word is used elsewhere for well-wisher, “ desirous of 
good,” and the term is more in accordance with the tone 
of Arjuna’s remarks. 
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My heart is weiglied down with the vice of 
faintness; my mind is confused as to duty.* 1 ask 
thee which may be the better— that tell me 
decisively. I am thy disciple, suppliant to Thee ; 
teach me. (7) 

For 1 see not that it would drive away this 
anguish that withers up my senses, if I should 
attain uniivalled monarchy on earth, or even the 
sovereignty of the Shining Ones. (8) 

Bm I 

5^^^: TT'ai: i 

^ wm ? ii ^ tl 

Sanjaya said : 

Gudahesha, conqueror of his foes, having thus 


• Dharma. 
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addressed Hrishikesha, and said to Govinda, 
“1 will not fight ! *’ became silent. (9) 

vtitct i 

^fr^cTT^ ii u 
Then Hrishikesha, smiling, a,.s it were, O Bhara- 
ta, spake these words to liiin, despondent, in the 
midst of the two armies : (10) 

TT?TI?i?T»TcrT^=g mo^rTT: IM 11 

The Blessed Lord said : 

Thou grievest for those that should not be griev- 
ed for, yet speakest words of wisdom. * The wise 
grieve neither for the living nor for the dead. (11) 
^ jlT^ 5TTH 5T ITTimT: | 

^ ?T n ^ n 

Nor at any time verily was I not, nov thou, 

* Words that sound wise, but miss the deeper sense 
of wisdom. 
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nor these princes of men, nor verily shall we ever 
cease to be, hereafter, (12) 

^T%^TSf?iT-?T^r irn l 

?T7TT ^gT?crT5TTfCcT^?fl^ ^ II X b 

As the dweller in the body experienceth in the 
body childhood, youth, old age, so passeth he on 
to another body ; the steadfast one grieveth not 
thereat. (1*^) 

^TirmTTf^JTrsf^^qT^cTTf^fTffT^^ VTTTcT II II 

The contacts of matter, 0 son of Kunti, giving 
cold and heat, pleasure and pain, they come and 
go, impermanent ; endure them br.avely, O 
Bharata, (1^) 

^ T? ^ 5?^ I 

'■TTt ^qf?r ii ii 

The man whom these torment not, O chief of 
men, balanced in pain and pleasure, steadfast, he 
is fitted for immortality. (15) 
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=TrHcfr \ 

Th© unr6iil hath no b0ing j th© real never 
ceaseth to be ; the truth about both hath been 
perceived by the seers of the essence of things.*(l6) 

^ rTfjf^ <TcTi{ I 

Know THz\t to be indestructible by v/hora all 
this is pervaded. Nor can any work the destruc- 
tion of that imperishable One. (17\ 

^ ^fr ^fnrm: i 

^dl?5(fJTTSlTJT?r^ ^5rr<T 11 

These bodies of the embodied One, who is 
eternal, indestructible and immeasurable, are 
known as finite. Therefore fight, 0 Hharata. (18) 

^ f frq; \ 

#r ^ iTRiar ^ »n mi 

He who regardeth this t as a slaye r, and he 

*■ Tattva. t The dweller in the body. 
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who thinketh he is slain, both of them are ignor> 
ant. lie slayoth not, nor is he slain. (19) 

^ mi> M ^<‘11 

He is not born, nor cloth he die ; nor having 
been, ceaseth he any more to be ; unborn, perpet- 
ual, eternal and ancient, he is not slain when the 

body is slaughtered. (20) 

^ 5^** 'TT^ % ff^ ll II 

Who knoweth him indestructible, perpetual, 
unborn, undiminishing, how can that man slay, 
0 Partha, or cause to be slain? (21) 

^TtSqTTPD I 

rTVCTT T^?T?I ITT^- 

Hmfcl JT^TT^ ^fr U II 
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As a man, casting oflf worn-out garments, taketh 
new ones, so the dweller in the body, casting off 
worn-out bodies, entereth into others that are 
new. (22) 

H JT II It 

Weapons cleave him not, nor fire burneth him, 
nor waters wet him, nor wind drietH him away. (23) 

Hrq: HtJTff: n ii 

Uncleavable he, incombustible he, and indeed 
neither to be wetted nor dried away ; perpetual, 
all-pervasive, stable, imniovable, ancient. (24) 

^fnS^iTl^?fTSJiqf^^T’ITS?Tg^^rr l 

cT^m^ ^T3^T%5*TfT% II n 

XJnmanifest, unthinkable, immutable, he is 
called ; therefore knowing him as such, thou 
shouldst not grieve. (25) 

^ #JT f^T^l^TTcT m I 
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Or if thou thinkest of him as being constantly 
born and constantly dying, even then, 0 mighty- 
armed, thou shouldst not grieve. ’ (26) 

^ II II 

For certain is death for the born, and certain 
is birth for the dead ; therefore over the inevi- 
table thou shouldst not grieve. (27) 

trfr^^fT II II 

Beings are unmanifest in their origin, manifest 
in their midmost state, 0 Bharata, unmanifest 
likewise are they in dissolution. What room 
then for lament:ition ? (28) 

sx^mfcT 

II II 


} 
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As marvellous one regardeth him ; as mar- 
vellous another speaketh thereof ; as marvellous 
another heareth thereof ; yet having heard none 
indeed urtderstandeth. ^29) 

=r ii ii 

This dweller in the body of everyone is ever 
invulnerable, 0 Bbarata ; therefore thou shouldst 
not grieve for any creature. (30) 

JT II II 

Further, looking to thine own duty * thou 
shouldst not tremble ; for there is nothing more 
welcome to a Kshattriyat than righteous war. (31) 

iT^?T: ii ii 

Happy the Kshattriyas, 0 Partha, who obtain 


• Dharma. 

t A person of the second, the warrior, caste. 
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sach a fight, offered unsought as an open door to 

heaven. {^2) 

«r ^ 

cm: ^ ffr^T ’TTq*T^T':«?fH II 11 


But if thou wilt not carry on this righteous 
warfare, then casting away thine own duty * and 
thine honour, thou wilt incur sin. (33) 


^ifcT cTS^q^iq; I 

H II 

Men will recount thy perpetual dishonour, 
and, to one highly esteemed, dishonour exceedeth 
death, • (^•i) 

I ?rqt ^ ^|*Tm n n 

{ The great car-warriorst will think thee fled from 
1 the battle from fear, and thou, that wast highly 
thought of by them, wilt be lightly held. (35) 

I — 


* Dharma. t The generals 
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fT^rf^cTr: i 

cTar %:m^k 5 It Hi 

Many unseemly words will be spoken by thin 
enemies, slanderin/j thy strength; what moi r 
painful than that ? (30 

5«r?f II \% W 

Slain, thou wilt obtain heaven ; victoricusj 
thou wilt enjoy the eai th ; therefoie stand up, O' 
son of Kunti, resolute to fight. (3 

qq ^rqr^imV srqTsrqi i 

cTm N qTqq^T^9?T% II || 

Taking as equal pleasure and pain, gain ar < 
loss, victory and defeat, gird thee for the batt’ 
thus thou shalt not incur sin. (3 I 

asmf^rTT f^'iq i 

foith to thee is in accords 
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with the Safikhya* ; hear it now according to the 
;Yoga,t imbued witii which teaching, O Partha, 
thou shale cast away the bonds of action. (39) 

vjll^ 9 

I In this there is no loss of etfort, nor is there 
transgression. Even a little of this knowledge: 

protects from great tear. 

^1-, ctrgqpITTc*T^f 1 

3 : m/sim n '^*1 11 

The determinate Reason < is but one-pointed, 
0 joy of the Kurus ; inany-branched and endless 
nre the thoughts of the irresolute. (41) 

TjTT^rtrt I 

^T^m: ^1^ II i> 

' * One of the six systems of Indian pldlosophy, dealing 

.'•'ith evolution. .. . 

t Another of the same Systems, dcalingwith meditation. 

't I Dharma. ..nJTi Biiddhi. 


il 
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Flowery speech is uttered by the foolish, re- 
joicing in the letter of the Vedas,* * * § O Partha, 
saying : “ There is naught but this” ; (42) 


51T% II It 


With desire for self i" , with heaven for goal, 
they offer birth as the fruit of action, and pres- 
cribe many and various ceremonies for the attain- j 
ment of pleasure and lordship, (43) 

fnnstrfrr%rr?nJi i 

ff«: ^rUT^T ^ II VV \i 


For thetn wlio cling to pleasure and lordship,! 
whose minds are captivated by such teaching, isj 
not designed this determinate Reason, + on con- 


templation § steadily bent. 


(44) 


* The Hindu Scriptures. 

t Those whose very self is desire, Kama, and who 

therefore act with a view to win heaven and also rebirtK 
to wealth and rank, ^ Buddhi. ‘ 

§ Samadhi, the third state of consciousness in medi-^ 
tation. I 

I) The following alternative translation of Slokas 42 
43, and 44 is offered : “ The flowery speech that tht 


I 


I 
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^T5lT^T?l.U W 

The Vedas deal with the three attributes’^ ; be 
thou above thesethreeattributes,(> Arjuna; bej'ond 
the pairs of opposites, ever steadfast in purity, t 
careless of possessions, full of the 8elp. ( 45 ) 


cTrai^B^l f^STRcTI 11 '^%. U 


r ♦ 


All the A^eflas fl.v6 S-S useful to an enlightened 

unwise utter, O Pfirtha, clinging to the word of the Veda, 
saving there is nothing else, ensouled by desire and long- 
inc after heaven, (the speech) that offereth only lebirth 
as^the (ultimate) fruit of action, that is full of (recom- 
mendations to) various rites for the sake of (gaming) 
enioyments and sovereignty— the thought of those misled 
bv that (speech), cleaving to pleasures and lordship, not 
being inspired with resolution, is not engaged in contein- 
plation." This is closer to the original, which is all in 

one eentcnce. 


* Guna8=attributes, or forms of energy. They are 
sattva, rhythm, harmony, or purity ; rajas, motion, 
' activity, or passion ; tamas, inertia, darkness, or stupidity. 

. t Sattva. 
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Brihmana * as is a tank in a place covered all 
over with water. 

^ \) vvs It 

Thy business is with the action only, never 
with its fru’its.; so let not the fruit of action 
be thy motive, nor be thou to inaction attached. 

(47) 

^ qnTTfin h# i 

^ w II vc; It 

Perform action, O Dhananjaya, dwelling in 

union with the divine t, renouncing attachments 

and balanced evenly in success and failure : equi- 
librium is called yoga. 

^ ^ lT^PR«5T^Sr I 

u vs n 

person of the highe8t,The pri^stiTT^Td teaching, 
t Dwelling in^yoga, union. 
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Far lower than the Yoga of Discrimination • 
is action, 0 Dhananjaya. Take thou refuge in 
the Pure Reason t ; pitiable are they who work 

for fruit. 

United to the Pure Reasont one abandoneth 
here both good and evil deeds; therefore cleave 
thou to yoga ; yoga is skill in action. (50) 

5T;iTsuvn^M§^T: qxSRqqiqqn ll 

The Sages, united to the Pure Reasont 
renounce the fruit which action yieldeth, and, 
liberated from the bonds of birth, they go to 
the blissful seat. (51) 

!Rt ^ I 

<T3T ^ n 

^ * Union with Buddhi, the innermost sheath (or vehicle) 
of Atma. t Buddhi. 
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W^hen thy mind* shall escape from this tangle 
of delusion, then thou shalt rise to indifl'erence as 
to what has been beard and shall be heard, (52) 

^ ^^rr^fcT I 

. fi^cT^T ii ii 

When thy mind*, bewildered by the Scrip- 
tures t, shall stand immovable, fixed in contem- 
plation, then shalt thou attain unto yogaj . (53) 

f^^TcT^: T% T^tri^rcT T%H llli'tfll 

Arjuna said : 

What the mark, of him who is stable of mind§, 
steadfast in contemplation, O Keshava? how doth 
the stable-minded || talk, how doth he sit, how 
walk ? (54) 

* Buddhi. t Sruti. 

X To union with Atma, the Self ; yoga implies har- 
mony with the divine will. The word translated contcm- 
nlation is, as before, Samudhi. 

§ Prajnsl. If I>M. 
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JlTrfTffT JTKlJTfTI^ I 

gs: » 'i'i II 

The Blessed Lord said : 

When a man abandonet-h, 0 Partha, all the de- 
sires of the heart*, and is satistied in the Self by 
the Self, then is he called stable in mind.t (55) 

flrirFTVIlI^N: W 'iS W 

He whoso mind* is free from anxiety amid 
pains, iiididerent amid pleasures, loosed from 
passion, fear and anger, is called a sago+ of stable 
mind.§ (5(5) 

tfg ff¥i n§iT Rf^rgai 11 II 

He who on every side is without attachments, 

* Manah. t Prajna 

1 A Muni, t.e., a saint or ascetic : in its original mean- 
ing one who observed the vow of silence. § Dhi. . 


38 


THE BHAGAVAD-GITA. 


whatever hap of fair and foul, who neither likes 
nor dislikes, of such a one the urderstanding * is 
well poised. (57) 

m^rgcrr it ii 

When, again, as a tortoise draws in on all sides 
its limbs, he withdraws his senses from the objects 
of sense, then is his understanding* well poised. 

( 58 ) 

3r^;i ^ II II 

The objects of sense, but not the relish for 

them,t turn away from an abstemious dweller in 
the body j and even relish turneth away fiom him 
after the Supreme is seen. (59) 

acr<Tr f^%cT: i 

* Prajna. 

t The obiects turn away when rejected, but still desire 
for them remains ; even desire is lost when the Supreme 

is seen. 
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jTJTmiR n ii 

0 son of Kunti, the excited senses of even a 
wise man, though he be striving, impetuously 
carry away his inin(l,*=^ (GO) 

fTTH %Wi j 

ff fT^' Jncl%rTI II II 


Having restrained them all, he should sit harmo- 
nised, I his stipreme goal ; for whose senses are 
mastered, of him the undeistanding t is well 
poised. (61) 

II \\ 

.Man, musing on the objects of sense, conceiveth 
an attachment to these ; from attachment ariseth 
desire ; from desire anger t cometh forth ; (62) 

?FRT?: I 

II %\ II 

From anger proceedeth delusion ; from delusion 

* Manah. t Prajn^, J Krodha. 
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contused memory ; from confused memory the 
destruction of Reason * ; from destiuction of 
Reason he perishes. (63) 

5T^T?^qT%ir55m 11 %y w 

But the disciplined self, moving among sense- 
objects with senses free from attraction and repul- 
sion, mastered by the Self, goeth to peace. (64) 

5TH^%cTtr I) U 

In that Peace the extinction of all pains ari.setli 
for him, for of him whose heartt is peaceful the 
Reason+ soon attaineth equilibrium. (65) 

JTTf^cT ^ ^Tg?TT I 

?T ^mr^^TcT: fin: ii i'-t ti 

There is no Pure Reason for the non-harmo- 
nised, nor for the non -harmonised is there 

» Buddhi, here implying specially Diseriiiiinatior. 
t Chetah. ± Buddhi . 
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concentration ; * for him without concentration 
there is no peace, and for the unpeaceful how can 
there be happiness ? (66) 

?i?i?iTrs5 i 


cT^ fr% HfTt n II 1 

I 

Such of the roving .senses as the mincit yieldeth I 
to, that hurries away the understandings, just j 
as the gale hurries s.way a sliip upon the waters. '' 

( 67 ) !' 

rf^qTg^T.JT^T^rfT RijfmTK \ H 

jiirr JiffTf^r ii n 

Therefore, 0 mighty-armed, whose senses are : 
all completely restrained from the object.s of sense, 
of him the understanding is well poivSed. (68) 

?TT id?rr cT^r i 

ni^ircT ijfrrfJT H^r ii^mi 

That which is the night of all beings, for the 
disciplined man is the time of waking ; when 

* Bh&vana. t Man ah. f Prajna. 
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Other beings are waking, then is it night for the 
sage who seeth* . ((j9\ 

> 

^ ^ U ^So n 

He atte,ineth Peace, into whom all desires flow 
as rivers flow into the ocean, which is filled with 
w’ater, but remaineth unmoved — not he who 
desireth desires. (^0) 

f^rni : i 

mfffrr: ^ ii ^'i fl 

Whoso for-saketh all desires and goeth onwards 
free from yearnings, selfless and without egoism — 
he goeth to Peace. ' (71) 

* The sage is awake to things over which the ordinary 
man sleeps, and the eyes of the sage are open to truths 
shut out from the common vision, w'hile vice ver'sa that 
which is real for the masses is illusion for the sage. 
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stf^ i 

f^^^S^TJFrT^^Sfq m H<mig'E*fd H'S^U 

This is the Eternal state, 0 son of Frith a. 
Havin*: attained thereto none is bewildered. 
Who, even at the death-hour, is established there- 
in, he goetli to the Nirvana of tlie Eternal. (7?.) 

Thus in the glorious UpanishadS of the Bhagavad- 
OiTa, the science of the Eternal, the scripture of Yoga, 
the dialogue between Sri Krishna and Arjuna, the second 
discourse, entitled. 

yoga by THETjANKHYA. 


THIRD DISCOURSE. 

I 

ai"flr g,> fff m5r5r!n% n , n 

Arjuna said ; 

If it be thonght bj. Thee tl.at kno>vl«)ge is 
uperior to action, O Janardana, why dost Thou 
O Kesha^oin on ,„e this tei-Hble action ? (I 

ff« * *??!«>? Jr I 

WTisfurtgrrrii ii it n 

fnsesr P6'-plexing words Thou ,„|y con- 

rusest my undferstar.ding* • therf-fm-^ *<j1I -4.1 

-fiT’fai'r.ft, 4.1, e pell me with 

^eitainty the one way bv whirli i 1. 

jjjljgg ^ ^ "nicn I may reach 

( 9 ) 

«rm^r5^r=^ i 

^T^sfFJifJjfiitrr t>gr grr mfSi JT!irs=rtr i 

srH»»R arfgT Ftir i^r^qriiiT erfinrii ii ^ n 

* Buddhi, 


THIRD DISCOURSE. 


45 


The blessed Lord said : 

In this world there is a twofold path, as I 
before said, O sinless one : that of yoga by know- 
ledge, of the Sankhyas; and that of yoga by action, 
of the Yogis. (3) 

^ ^ n ^ n 

Man winneth not freedom from action by abs- 
taining from activity, nor by mere renunciation 
doth he rise to perfection. (4) 

II VI H 

Xor can anyone, even for an instant, remain 
really actionless; for helplessly is everyone driven 
to action by the qualities^ born of natnref. (5) 

^ J??THT I 

ffTW^R: g II ^ 11 

Who sitteth, controlling the organs of action, 


♦ Gunas, ( 


t Prakriti. 
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f 

r 




but dwelling in his mind^ on the objects of the 
senses, that bewildered man is called a hypocrite. 

B tl .« ti 

But who, controlling the senses by the mind* 

O Arjuna, with the organs of action without 

attachment, performeth yoga by actiont, he is 
worthy, ^ 

iWT ^ ^ ^ I 

^ ^ n c u 

Perform thou right t action for action is supe- 
rior to inaction, and, inactive, even the main- 
tenance of thy body would not be possible. (8) 

— ^ ti s ii 

* Manah. " “■ 


t^e consecration of physical tnersv 

a;^fclln «■ ^ "■> Of Ue’s organs of 

f service, in obedience to Law and Duty. 

t Regulated, prescribed as a duty j or, regularly. 
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The world is bound by action, unless performed 
for the sake of sacrifice ; for that sake, free from 
attachnent, 0 son of Kunti, perforin thou 

action. ( 9 ) 

sfirr: ^ I 

IM ® II 

Having in ancient times emanated mankind 
together with sacrifice, the Lord of emanation * 
said : “ By this shall ye propagate ; be this to yom 
the giver of desires t ; (10) 

• T. \ 

^?r: IM 1 II 

“ With this nourish ye the Shining Ones, and 
may the Shining Ones nourish you ; thus nourish- 
ing one another ye shall reap the supremest good. 

{}}) 

* Prajipati. 

t Kamadhuk, the cow of Indra, from wluch each could 
milk what he wished for; hence the giver of desired 
objects. 
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. ^TT ^ 0; j| I, 

i?or, nourished by sacrifice, the Shining Ones 

A Vu- enjoyments >ott desire.” 

thief verily is he who enjoyeth what is given 

by Them without returning Them aught. (12) 

^TIT^STr^Jf; I 

5^^ ^ ’TF'Tr ^ T^??Trcq^r?7!ir?i; ii i \ ii 
Tire righteous, who eat the remains of the 
sacrifice, are freed from all sins; but the impious 
who dress food for their own sakes, they verily 

^ (13) 

2T|r: n V II ■ 

From food creatures become j.from rain is the 
production of food ; rain proceedeth from sacrifice ; 
sacrifice ariseth out of action. (14) 
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Know thou that from Brahma* action groweth, 
and Brahma from tlie Imperishable cometh. 
Therefore the Eternal, the all -permeating, is 
ever present in sacrifice. 

Ha who on earth doth not follow the wheel 
thus revolving, sinful of life and rejoicing in the 
senses, he, 0 son of Pritha, liveth in \ain, (lb) 

^ ^ u '1'^ 

But the man who rejoiceth in the Self, with 
the Self is satisfied, and is content in the SelI:, 
for him verily there is nothing to do ; (10 

cT¥l I 

^ IMc; 11 

For him there is no interest in things done, in 

* An Indian of much knowledge translates Brahma 
here as “ the Vedas*’’ 
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this world, nor any in things not done, nor doth 
any objeot of his depend on any being. (18) 

HcTa i 

rf^TTrcjftm II «}S II 

Therefore, without attachment, constantly per- 
form action which is duty, for, by performing 
action without attachment, man verily reacheth 
the Supreme. (19) 

ff Hf^f^JTnwcrr i 

JT^nr If ^ ^ „ 

Janaka and others indeed attained to perfection 
by action : then having an eye to the welfare of 
the world also, thou shouldst perform action, (20) 

^ II .11 

Whatsoever a great man doetli, that other men 
also do; the standard he setteth up, by that the 
people go. ^21) 
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There is nothing in the three worhls, 0 Piirtha, 
that should be done by Me, nor anything unat- 
tained that might be attained ; yet I mingle in 

/oo^ 

action. ^ 

?jf^ 5lt ^ 1 

JW m II II 

For if 1 mingled not ever in action unwearied, 
men all luound would follow My path, O son of 
Pritha. ^ 

These worlds would fall into ruin, if I did not 
perforin action ; I should be the author of confu- 
sion of castes, and should destroy these creatures. 

(24) 

11 X'i U 
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As the Ignorant act from attachment to action, 
O Bharata, so should the wise act w-ithout attach- 
ment, desiring the welfare of the world. ( 25 ) 

T%g[T^=^fFr: ti ii ii 

Let no w'lse man unsettle the mind of ignorant 
people attached to action ; bat acting in harmony 
with Me lot him render all action attractive, (26) 

5%: Bim i 

WTSfWm II ^vs II 

AJl actions are wrought by the qualities * of 
nature only. The self, deluded by egoism t, 
thinketh: “ I am the doer.” (oyj 

cTf^^ iT^RTfT i 

B ?T3r^ II II 

But he, O mighty-armed, who knoweth the 
essence of the divisions of t he qualities and 

t AhamkSra, the separate “ I am.” 


*■ Gunas. 
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functions, holding that “ the qualities movo 
amid the qualities,” * is not attached. (28) 

Those deluded by the qualities of nature are 
attached to the functions of the <jua1ities. The 
man of perfect knowledge should not unsettle the 
foolish who.se knowledge is imperfect (29) 

|| X® II 

Surrendering all actions to i\Ie, with thy 
thoughts resting on the supreme Self, from hope 
and egoism freed, and of mental fever cured, 
engage in battle. (30) 

* The Gunas, qualities, as sense-organs move amid 
the Gunas, qualities, as sense-objects. .V ^suggested 
reading is “ The functions dwell in the propensities.” 
Sankarttehurya says, “ of the class of qualities and the 
class of actions;’, or the arrangement, or relations, of 
qualities and actions. 
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^ ^ JTcIRt *TT?T^T: I 

«iOT'cfTS5T?lpffr ^sfq ii ii 

Who abide ever in this teaching of Mine full 
of faith and free from caviling, they too are 
released from actions. (31) 

^ ^Tl^lcijjfTcT ^ ^TcT*! I 

I, ,1 

Who carp at My teaching and act not thereon, 
senseless, deluded in all knowledge, know thou 
these mindless ones as fated to be destroyed. (32) 

^1?:^ sifT^fiFT^Rm i 

5T^ffr ?TTf^ ’i^TR R?Tf: % ^r^^TTcT II XX II 


itven the man of knowledge behav’es in confor- 
mity with his ow’n nature ; beings follovi? nature ; 
what shall restraint avail ? (33) 


^5T5ri7ix%^ trfriTt^zR'T II x"^ II 
Affection and avei-sion for the objects of sense 


TniHI) DISCOURSE, 


55 


abide In the senses ; let none come under the 
dominion of these two ; they are obstructors of 

the path. , ^ 

Better one’s own ^luty* though destitute of 
merit, than the duty* of another, well discharged. 
Better death in the discharge of one’ own dutyj^* 
the duty* of another is full of danger. (^'^) 

II II 

Arjuna said : 

But dragged on by what does a man commit 
sin, reluctantly indeed. O Varshneya, as it were 
by force constrained ? 

I 

A 


* Dbarma. 
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JT^r^r JTfrgT’^irr ^frwq; n n 

- , The Blessed Lord said : 

".It IS desire, it is wrath, begotten by the quality 
of motion *; all consuming, all-polluting, know 
thou this as our foe here on earth. (37^ 

?T?fr?%?rrf efr || ti 

As a flame is enveloped by Smoke, as a mirror 
by dust, as an embryo is wrapped by the amnion, 
so This i" is enveloped by it, (^bj 

^ (I n 

Enveloped is wisdom by this constant enemy 

of the wise in the form of desire, which is insatia- 
ble as a flame. 

*Rr I 

* Rajah. 

t The universe : “ This ” as opposed to “ That ” the 
Eternal. Some say “ This ” stands'for knowledge.” 
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The senses, the rainrt * and the Reason t are 
said to be its seat ; by these enveloping wsdom 
it bewilders the dweller in the body. C ) 

RTtf? I* “ 

Therefore, 0 best of the Bharatas, mastering 

. fiartii etWv this thing of sin, 

tirst the senses, do thou sia> & 

destructive of wisdom and knowledge. { ) 

%r^n\]k > 

1 ?' 

It is said that the senses are great ; greater 

than the senses is the mind greater than the 
mind * is the Reason ; t biit what is greater than 

the Reason, + is He. + 

1T% 5ii 

■ * Manah! t BiiddhF TTh^^iiie. 
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Thus understanding Him as greater than the 
Reason, * restraining the self by the Self, slay 
thou, O mighty-armed, the enemy in the form ' 
of desire, difiieult to overcome. (43) 

Thus in the glorious Upanishads of the Bhagavad- 
Gita, the science of the Eternal, the scripture of 
Yoga, the dialogue between Sri Krishna and Arjuna, the 
third discourse, entitled : 

THE YOGA OF ACTION. 


* Bviddhi. 


foluith discourse. 

The Blessed Lord said : 

This imperishable yoga I declared to Vivasvan; 
Vivasvin taught it to Manu ; Mann to IkshvAku 

told it. 

This, handed on down the line, the K-ing- 
Sages knew. This yoga by great ertlux of time 
decayed in the world, O Parantapa. (2) 

^ q;^TS4 TT^T rfSg 5^^^ * 

q ^ra ^ » 

This same ancient yoga hath been to-day 
declared to thee by Me, for thou art My devotee 
and My friend ; it is the supreme Secret. (3) 
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W 3T?IT I 

^ WRcTr5^mi<Tr ^^mfr || ^ ii 

Arjuna said : 

Later was Thy birth, earlier the birth of 
Vivasvan ; how then am I to understand tliat 
Thou declaredst it in the beginning ? (4) 

IT r 

cTT^t JT ^ qT^cT'T II H II 

The Blessed Lord said : 

Many births have been left behind by Me and 
by thee, O Arjuna. 1 know them all, but thou 
knowest not thine, 0 Parantapa. (5) 

l35T£^?n<lTr ^Rr*Tt^<J?TSfq 1 

JT^a ^^TiTiq^ B^H^n^TcirmqfTTT II I) 

Though unborn, the imperishable Self, and 
also the Lord of all beings, brooding over nature, 

/ 
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which is Mine own, yet I am born through My 
own Power. ^ (^) 

^TrcT I 

c1^TSS?i?TJT ??lTTPTf*l H H 

Whenever there is decay of righteousness, t 0 
Bharata, and there is exaltation of unrighteous- 
ness, + then T Myself come forth ; (7) 

qiNPUPT ^ I 

5^1 II ^ II 

For the protection of the good, for the destruc- 
tion of evil-doers, for the sake of firmly establish- 
ing righteousness, t lam born from age to age. (8) 

^ ^ cTr^fT: I 

BTS%^ II S il 

* Maya, the power of thought that produce.s form, 
which is transient and therefore unreal compared with 
the eternal Reality ; hence Maya conies to bo taken as 
the power of producing illusion, 
t Dharma. 

{ Adharma, the opposite of dharma, all that is dis- 
orderly, against the nature of things. 
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He who thus knoweth My divine birth and 
action, in its essence, having abandoned the body, 

cometh not to birth again, but cometh unto Me, 
O Arjuna. 

irPTfr^ar ii ^ o n 

Freed from passion, -fear and anger, filled 
with Me, taking refuge in Me, purified in the 

fire* of wisdom, many have entered into My 
Being^ (]0) 

^ 'TT®r ii n 

However men approach Me, even so do I wel- 
come them, for the path men take from every 
side is Mine, 0 Partha. n ji 

r^iT If *Tr^ II II 

They who long afte r success in action on earth 

* Tapas, from tap, blazing like fire. 


I 


FOURTH DISCOURSE. 


63 






9) 


in 


r4 


worship the Shining Ones ; for in brief space 
verily, in this world of men, success is born of 
action. (12) 

*lt 11 II 

The four castes were emanated bv Me, bv the 
different distribution of (jualities * and actions ; 
know Me to be the author of them, though the 
actionless and inexhaustible. (13) 

^ m ^smiTpriTcT ff ii ^'€ \\ 

Nor do actions a fleet Me, nor is the fruit of 
action desired by Me. He who thus knoweth 
Me is not bound by actions. (14) 

ITW ^ 5^^: I 

f? II i\ 

Having thus known, our forefathers, ever seek- 
ing liberation, performed action ; therefore do 


* Gunas. 
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thou also perform action, 
in the olden time. 


as did our forefathers 





“ What is action, whit inaction ?” Even the 
wise are herein perplexed. Therefore I will 
declare to tliee the action by knowing which thou 
shalt be loosed from evil. (16) 


Vi 


^Tf-4 ^ i « 


It is needful to discriminate action, to dis- 
criminate unlawful action, and to discriminate 
inaction ; mysterious is the path of action. (17) 

7j: ^ n: I 

^ |i i| 

He who seeth inaction in action, and action 

* ^ 

in inaction, he is wise among men, he is har- 
monious, even while performing all action. (18) 


led 
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^iRTTwri: i 

ITHl^iT^TvnT^RI I^T: II IS 11 


Whose works are all free from the mouldicg of 
li,ll desire, whose actions are burned up by the lire of 


the "^sdom, him the wise have called a Sage. 



will HTT 5 T?I; I 

:ho« T%T%c^TTrfT H: II II 

Having abandoned attachment to tlie fruit of 
iction, always content, nowhere seeking refuge, 
he is net doing anything, although doing actions. 


nate I 

(li) ?FTfTt fW?n^¥cT It II 


Hoping for naught, his mind and self control- 
led, having abandoned all greed, performing action 
icti« body alone, he doth not commit sin. (21) 

i5.r . 5?5ldidT | 

(!; ( ^ ^ II H 

3 
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Content with whatsoever he obtaineth without 
effort, free from the pairs of opposites, without 
envy, balanced in success and failure, though 
acting he is not bound, (22) 

znTT?TF5TcT: WA HIT51 || t) 

Of one with attachment dead, harmonious, 
with his thoughts established in wisdom, his works 
sacrifices, all action melts away, (2d) 

ST^oiT f cRI I 

II II 

The Eternal the oblation, the Eternal the 
clarified butter, are offered in the Eternal the 
fire by the Eternal ; unto the Eternal verily 
shall he go who in his action meditateth wholly 

upon the Eternal, * ( 24) 

— — — - 

*He who sees the Eternal beneath the transitory 
alone goes to the Eternal ; all others remain bound in 
the world' of forms. 
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# qlr^trr^ft^ i) ii 

Some Yogis otter up sacrifice to the Shining 
Ones; * others sacrifice only by pouring sacrifice 
j into the fire of the Eternal; (25) 

j 11 11 

Some pour as sacriti(te hearing and the other 
[ senses into the fires of restraint ; some pour sound 
I and the other objects of sense into the fires of the 
senses as sacrifice ; (26) 

j II (I 

' Others again into the wisdom-kindled fire of 
union attained by self-control, pour as sacrifice 
' all the functions of the senses and the functions 
: of life ; (27) 


I 


♦ Literally divine sacrifice. 
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^^5rr^tTr?Tirr #r?7^[^cmTS»T?- j ^ 

^^rarramTSTTis mm: B'mrmr: u h 

^ent reading and wiedom, men concentrated and 
or eliectua] vows • 

^ (28) 

liW JTRi mStSTHT OTrstft- 1 

Hi'diNiinnl innmn u M imtu t: ii n 

Yet others pour as sacrifice tlic outgoing breath 
m tho incoming, and the incoming, in the out- 
pmg, restraining the flow of the outgoing and 

incoming breaths, solely ab«>rbed in the ^ntrol 

of breathing * 

^nTfTTfm: Jmfrp!n%5 I 

others regular in food, pour as sacrifice their 
iife breaths in life breaths. All these are know- 


for thirpSeS! breath, a technical name 
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ers of sacrifice, and by sacrifice have destroyed 
their sins. 

5 TT?j II 

The eaters of the life-giving * remains of 
.sacrifice go to the changeles.s Eternal. This 
world is not for the non-sacriticer, much less the 
other, O best of the Kurus. 

?IsfT f%<TcTT 351^ • 

mc^T II 11 

Many and various sacrifices are thus spread 
out before the ExERNAL.t Know thou that all 
these are born of action, and thus knowing thou 
shalt be free. (32) 

^ ITI^ II II 

♦ Amrita; it is the elixir of immortality, and the 
amrita-rcmains, therefore, arc foods that give immor- 
tality. 

In the Vedas ” is another interpretation. 
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Better than the sacrifice of any objects is the 
sacrifice of wisdom, O Parantapa. All actions in 
their entirety, 0 Partha, culminate in wisdom. 

(33) 

crTgf^ • 

Learn thou this by discipleship,* by investiga- 
tion, and by service. The wise, the seers of the 
Essence of things, will instruct thee in wisdom. 

(34) 

^ ;Tfq II II 

And having known this, thou shalt not again 
fall into this confusion, O Pandava ; for by this 
thou wult .'see all beings without exception in the 
Self, and thus in Me. (35) 

^fq qiwr: qrq^ir: i 

fnpf It \s II 

* Literally, falling at the feet, «.e., the feet of the 

teacher. 
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^ Even if thou art the most sinful of all sinners, 
yet shah thou cross over all sin by the raft of 
I wisdom, (30) 

sTRT1?f: cl^r I) 3 vs II 

As the biirnini( fire reduces fuel to ashes 0 

1 ^ ^ 

^ Arjuna, so doth the tire of wisdom reduce all 
• actions to ashes. (37) 

^ ft mt i 

cTc^^ tl \\ 

^ Verily there is no purifier in this world like 
wisdom ; he that is perfected in yo^^a finds it in 
ilj, the Self in due season. (38) 

(jj' cTfqr; H?7BT^?7: I 

sn^T ^3Ttr?T w \% u 

The man who is full of faith^ obtaineth wisdom, 
and he also who hath mastery over his senses ; 


* Who is intent upon faith. 
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and, having obtained wisdom, he goeth swiftly to 
the supreme Peace. (39) 

?TPi 5T crn hwc'r: ii 

But the ignorant, faithless, doubting self goeth 
to destruction ; nor tViis world, nor that beyond, 
nor happiness, is there for the doubting self. (49) 




He who hath renounced actions by yoga, who 
hath cloven asunder doubt by wisdom, who is 
ruled by the Self,* actions do not bind him, 0 
Dhananjaya. (41) 


WcT I) II 

Therefore, with the sword of the wisdom of the 
Self cleaving asunder this ignorance- born doubt, 

♦ Madhus^dana explains dtinavantam as “always 
watchful.” 
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divellifig in thy heart, be established in yoga, 
pi Sbrnd up, O Hharata. ( 42 ) 

stam: I 

!' Thus in the glorious Upanishads of the Bhagavau- 
Gita, the science of the Eternal, the scripture of Yoga 
the dialogue between Sri Krishna and Arjuna, the 
fourth discourse, entitled : 


THE YOGA OF WISDOM. 


fifth discourse. 

5?f?ffjT ^ ^Rr% ( 

^^'7 'Ta-jjrr^ ^ II 

Arjuna snid : 

Renunciation of actions Thou praisest, ( 
rishna, and then also vogM, Of the two v/hid 

one is the better ? That tell me conclusively. (1 

I 

TnRUJRRic^Vrjfr u n 

The BIes.sed Lord said : 

Renunciation and yoga by action both lead to 
the highest bliss ; of the two. yoga by action is 
veil!} better than renunciation of action. (2) 

mj R ?fr ^ ^ I 

ff JTfRrft 5^ ^yiq'TcSTg^tCiR n \ n 
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He should be known as a perpetual ascetic,* 
who neitlier hateth nor desireth ; free from the 
pairs ol opposites, 0 mighty-armed, he is easily 
set flee from bondage. ( 3 ) 

?RT5JI?TTTt^^ r.^J{ H V || 

Children, not Sages, speak of the SAnkhyal' and 
the \ oga + as difl’erent ; he who is duly establish- 
ed in one obtainetli the fruits of both. (4) 

JTTWft I 

^ ^ ^ ^ ’mirr iivtii 

That place w'hich is gained by the Sftnkhyas is 
reached by the Yogis also. He seeth, who seeth 
that the Sankhya and the Yoga are one. (5) 

^ I) II 


* Sannyilsi j one who renounces all. 
t See footnote page 31. J Ibid. 
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But without yoga, O mighty-armed, reuun- 
ciation is hard to attain to ; the yoga- harmo- 
nised Muni swiftly goeth to the Eternal. (6) 

T^SrcTfciTT | 

fWft? JT tl \2> II 

He who is harmonised by yoga, the self-puritied, 
SELF-ruled, the senses subdued, whose Self is the 
Self of all being, although acting he is not 
affected. 

f^I JT^rT 1 

n c; II 

“1 do not anything,” should think the harmo- 
nised one, who knoweth the Essence of things ; 
seeing, hearing, touching, smelling, eating, 
moving, sleeping, breathing, (8) 

Speaking, giving, grasping, opening and closing 
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the eyes, he holdeth : “ The senses move among 
the objects of the senses.” 

^ B IM » (1 

He who acteth, placing all actions in the 
Eternal, abondoning attachment, is unaffected 
by sin as a lotus leaf by the waters. (10) 

1 

mm; m ^ m*! « 

Yogis, having abandoned attachment, perform 
action only by the body, by* the mind*, by the 
Reasont, and even by the senses, for the purifi- 
cation of the self. (11) 

5TTFtmnfH 1 

^ 11 II 

The harmonised man, having abandoned the 
fruit of action, attaineth to the eternal Peace ; 


^Manab. 


fBuddhi. 
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the non-harmonised, impelled by desire, attached 
to fruit, are bound. 

^S[rt I 

^ ^ II ^\u 

Mentally renouncing all actions, the soverign 
dweller in the body resteth serenely in the nine- 
gated city,* neither acting nor causing to act. (1.3) 

^ ^STl^ SI^; I * 

^ 51^^^ II 3'«’ II 

The Lord of the world produceth not the idea 
of agency, nor actions, nor the union together of 

action and its fruit; nature, howeveT, mani- 

festeth. ^ ^ 

ST 1 

Wi^ ^ §511^ IT^cT^: 11 II 
The Lord accepteth neither the evil doing nor 
yet the well-doing of any. Wisdom is envLped 
by unwisdom ; there with mortals are deluded. (15) 

* The body, often called the city of the Eternal. 
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^mi|Jrqt(sr<(iH <lcqfH[ II H 

Verilv, in whom unwisdom is destroyed by 
the wisdom of the Self, in them wisdom, shining 
as the sun, reveals the Supreme. (^6) 

m r<iw: i 

II 1 'S II 

Thinking on That, merged in That, established 
in That, solely devoted to That, they go whence 
there is no return, their sins dispelled by 
wisdom. - (17) 

^ ^ ?T*T^^T: II W 

Sages look equally on a Brahmana adorned 
with learning and humility, a cow', an elephant, 
and even a dog and an outcaste.* (18) 

% e4 ^ ^ ^^rm: ii ii 


* Shvapaka, the lowest class of outcastcs. 
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Even here on earth ev^'erything is ov'ercome by 
those whose mind* remains balanced ; the Eteh- 
NAL is incorruptible and balanced ; therefore they 
are established in the Eternal. (1^^) 

t^?Tct: (1^0 II 

With Reasont firm, unperplexed, the knower 
of the Eternal established in the Eternal, neither 
rejoiceth on obtaining what is pleasant, nor 
sorroweth on obtaining what is unpleasant. (20) 

He, whose self is unattached to external con- 
tacts and findeth joy in the Self, having the self 
harmonised with the Eternal by yoga, enjoys 
imperishable bliss. ^21) 

4t»rr f xr^ ^ I 

♦ ManalL t Buddhi. 


PIFTn DISCOURSE. 


81 


The delights that are contact-born, they are 
verily wombs of pain, for they have beginning 
and ending, 0 Ivaunteya ; not in them may re- 
joice the wise. (22) 

^ '7: Hrf I 

^ ^ 5# h II 

Ue who is able to endure here on earth, ere he 
be liberated from the body, the force born from 
desire and passion, he is harmonised, he is a 
happy man. (23) 

^?cT: K m WM I -rl 7: I 

^ Ttrrr ii ii 

He who is happy within, who rejoiceth within, 
who is illuminated within, that Yogi, becoming 

the Eternal, goeth to the Peace'*' of the Eternal. 

(24) 

TcnctTT^r: fcTT*. II II 


* NiiTiiDa. 
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Rishis, their sins (destroyed, their duality re- 
moved, their selves controlled, intent upon the 
welfare of all beings, obtain the Peace of the 
Eternal. ^ 25 ) 

Xhe Peace * of th,e Eternal lies near to those 


who know 
desire and 
thoughts. 


themselves, who are disjoined from 
passion, subdued in nature, of subdued 

( 26 ) 


FTrfpf7?T ^r; i 

in^^r ^rm ^Tr^fTwprrn^TT^T n ii 

Having external contacts excluded, and with 
gaze fixed between the eyebrows ; having made 
equal the outgoing and ingoing breaths moving 
within the nostrils ; ^27) 




* Niiwana. 
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With senses, mind,* and Reason t ever con- 
trolled, solely pursaing liberation, the Sage, 

having for ever cast away desire, fear and passion, 
verily is liberated. (28) 

11 11 

Having known Me, as the Enjoyer cf sacrifice 
and of austerity, the miglUy Ruler of all the 

worlds, and the Lover of all beings, he goeth to 
Peace. (29) 

^ Thus in the glorious Upanishads of the Bhagavad- 
Gita, the science of the Eternal, the scripture of 
Yoga, in the dialogue between Shri Krishna and Arjuna, 
the fifth discourse, entitled : 

THE YOGA OF THE RENUNCIATION OF 

ACTION. 


* Manah. 


t Buddhi. 
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^5nT9?fT: w,r^ r: i 

B fRITRr ^ RtRT ^ B Hff^ ^TT^: II ^ It 
The Blessed Lord said : 

He that peiformeth such action as is duty, 
independently of the fruit of action, he is an 
ascetic,* he is a Yogi, not he that is without fire, 
and without rites. (1) 

^ R^erirffT JTT|#t b i 

B ^rm ii ^ ii 

That which is called renunciation know thou 
that as ycga, O Pandava ; nor doth any one be- 
come a Yogi with the formative willf unrenounc- 
ed. (2) 

* The ascetic, the San nyasi, lights no sacrificial fire and 
performs no sacrifices nor ceremonies ; but merely to 
omit these, ^vithout true renunciation, is not to be a real 
ascetic. 

t Sankalpa, the imaginative faculty that makes plans 
for the future. 
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ctIi^ U X II 

For a Sage who is seeking Yoga, action is call- 
ed the means ; for the same Sage, when he is 
enthroned in yoga, serenity is -called the means. 

( 3 ) 

3^ Tf ^ I 

When a man feeleth no attachment either for 
the objects of sense or for actions, renouncing the 
formative will,* then, he is said to be enthrcned 

in yoga. 

3^pr^T?iPTSScHR ^TcJTPTJ?^tl I 

R^*R: II V. II 

Let him raise the self by the Self and not let 
the self become depressed ; for verily is the Self 
the friend of the self, and also the Self the self’s 
enemy ; ( 5 ) 


* Bankalpa. 
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^^grrciTTSSciH^ ^WiPTi fwa: i 

?rf,% II s, II 

The Self is the friend of the self of him in 
whom the self by the Self is vanquisi.ed ; but to 

the unsubdued self* the Self verily becometh 

hostile as an enemy. 

T jTfTTcJTT: TTmcirr ^crTTfcT: I 

rT^rr Jr^rrm^T^r: ti vs h 

The hi^^her Self of him who is Self- controlled 
and peaceful is uniform in cold and heat, pleasure 
and pa.n, as well as in honour and di.shonour. (7) 

in^ratrR(unt>n mf3iHr5s->r: i 

Wr (1 c; I) 

The \ogit who is satisfied with wisdom and 
knowledge, unwavering,^ whose senses are sub- 


* Literally, the non-self. 

t The word Yogi is used for any one who is 
yoga, as well as for the man who has attained 
f Literally, rock-seated. 


practising 

union. 
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dued, to whom a lump of earth, a stono and gold 
are the same, is said to be hai nionised, (8) 

^ il ^ 11 

He who regards impartially lovers, friends, and 
foes, strangers, neutrals, foreigners and relatives, 
also the righteous and unrighteous, he excelleth. 

gijfr ^tifT i 

f^wmhrf : iM o il 

Let the Yogi constantly engage himself in yoga, 
remaining in a secret place by himself, with 
thought and self subdued, free from hope and 
gieed. (10) 

d %<5Tn%d^^T^rq; || <\^ \\ 

In a pure place, established on a fixed seat of 
his own, neither very much raised nor very’ low, 
made of a cloth, a black antelope skin, and kusha 
grass, one over the other, ( 1 1 \ 
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IT^T: I 

55^^^ I *nc*Tf%^^ II n 
. There, having made tho mind* one- pointed, 
with thought and the functions of the senses 
subdued, steady on his seat, he should practise 
yoga for the purification of the self. (12) 

^r%'^nTr ^ n ^ n 

Holding the body, head, and neck erect, im- 
movably steady, looking fixedly at the point of 
the nose, with unseeing gaze, (13) 

wr^rcfrr fieir<T: i 

5?%^r 5ffr WBm itctt: ii 'iv h 
The self serene, fearless, firm in the vow of tins 
Brahmacharijt the mind + controlled, thinking 
on Me, harmonised, let him sit aspiring after 

5 ?^: ( 14 ) 

* Manab. " 

^ ^ Brahmachari is a man who is keeping the vow of 
continence, a celibate. J Manah^ 
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^rm i 

5m5<T II II 

The Yogi ever united thus with the Self, with 
the mind * controlled, goeth- to Peace, to the 
supreme lilissi" that abideth in Me. 

^ jrmcfr ^ IM il 

Verily yoga is not for him who eateth too 
much, nor who abstaineth to excess, nor who is 
too much addicted to sleep,, nor even to wakeful- 
ness, O Arjuna. ( 16 ) 

gff;THTTT%?T?lEl I 

^ 1: W II *1 ^ H 

Yoga killeth out all pain for him who is 
regulated in eating and amusement, regulated 
in performing actions, regulated in sleeping and 
waking. (17) 


* Maoah. 


t Nirvana. 
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jfR rf^ ii '1=: ii 

When his subdued thought is fixed on the 
Self, fi*ee fiom longing after all desirable things, 
then it is said, “ he is harmonised.” (18) 

?T^T ^TtHTT ^rTT I 

^Tf^r (| “i S || 

As a lamp in a windless place flickereth not, to 
such is likened the Yogi of subdued thought, 
absorbed in the yoga o^ the Self. ( 19 ) 

^nT%^irT I 

%3ncJTJTT SStiTT^ tr^?T?ntJTR II o II 

That in which the mind finds rest, quieted by 
the practice of yoga : that in which ho seeint^ 
the Self by the Self, in the Self is satisfied ; 

. . . (20) 

5fe5rTWJTrrTT%?JJI I 

^ ^ cTf^: II II 
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That in which be findeth the supreme delight 
w'hich the Reason* can grasp beyond the senses, 
wherein established he moveth not from the 
Reality ; (21) 





5WTSftT ii^^n 


Which, having obtained, he thinketh there is 
no greater gain beyond it ; wherein, established, 
he is not shaken even by heavy sorrow ; (22) 

<T mrr ’fpiRfsTdii i 

^ ^rmsfd^Tnu^^er ii ii 

That should be known by the name of yoga, 
this disconnection from the union with pain. 
This yoga must be clung to with a firm convic- 
tion and with undespond ing mind.t (23) 

II \'€ II 

Abandoning without reserve all desires born 


• Buddhi. 


t Chetah. 


t 
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of the imagination,* by the mind t curbing in 
the aggregate of the senses on every side, (24) 

Little by little let him gain tranquillity, by 
means of Reason + controlled by steadiness ; 
having made the mind t abide in the Self’, let 
him not think of anything. (25) 

As often as the wavering and unsteady mind t 
goeth forth, so often reining it in, let him bring 
it under the control of the Self, (26) 

3^ ^TRTrSTH II II 

Supreme joy is for this Yogi whose mindt is 
peaceful, whose passion -nature is t^lmed, who is 
sinless and of the nature of the Eternal. (27) 


* Bankalpa 


t Manah 


I Buddbi. 
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SSfiTTST f^TTcT^JT?: I 

II II 

The Vogi who thus, ever harmonising the self, 
hath put away sin, he easily enjoyeth the infinite 
bliss of contact w’ith the Eternal. (28) 

HS II 

The self, harmonised by yoga, seeth the Self 
abiding in all beings, all beings in the Self ; 
everywhere he seeth the same. (29) 

fTTqtt ^ ^ % =1 snu^?!^ II \*> 11 

He who seeth Me everywhere, and seeth every- 
thing in Me, of him will 1 never lose hold, and 
he shall never lose hold of Me. (30) 

^ irt »nr^TO*TTi^<T: i 

^ II II 

He who, established in unity, worsbippeth Me, 
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abiding in all beings, that Yogi liveth in Me, 
wbatovor his hiocIb of livings, (*^1) 

?T1% ^ ^>jfT |j n 


He who, through the likeness of the Self"^ O 
A.rjufM, seeth erjuality in everthing, whether 
pleasant or painful, he is considered a perfect 

(32) 

^1^ 1 


Yogi 


qrsq i 

^rT9ITf 5T =^255TiqTri;f^l^ 


Arjuna said : 

This yoga which Thou hast declared to be by 
equanimity, O Madhusudana. J see not a stable 
foundation for it, owing to restlessness; (33) 

% J75T: JTiTn% I 

?T^rs? iT^ ti ? v it 

♦ The same Self shining in the heart of each. 
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For the mind * * is verilv, restless. O Krishna : 
it is impetuous, strong' aiid difficult to bend. 1 
deem it a.s Itiird to curb as tlie wind. (*^4) 

1 

g ^TTT^Tn ^ II I) 

The Blessed L ord 811 id : 

Without doubt, O n-.iglity-aiTDeQ, the mind ^ is 
hard to curb and restless ; but it may be curbed 
by constant practice and by dispassion. (35) 

^5TN i? qfcT: I 

g ?jrTfn ii ii 

Yoga is hard to attain, methink.s, by a self 
that is uncontrolled ; but by the Self- controlled 
it is attainable by properly directed eiiergy. (36) 

3'=IH I 

wi=r: mJrmT%rTi?m?T: i 

?fTmi%T g =^:t n\^u 

* Manah. " ’ 
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Arjuna said : 

He who IS unsubdued but who possesseth faith, 
with the mind* wandering away from yoga, fail- 
ing to attain perfection in yoga, what path doth 
he tread, O Krishna ? 

RgRTfr a a 

Fallen from both, is he destroyed like a rent 
cloud, unsteadfast, O mighty-armed, deluded in 
the path of the Eternal? 

i5fir ^gaM<jd d a 

Deign, O Krishna, to completely dispel this 
doubt of mine ; for there is none to be found save 
Thyself able to destroy this doubt. (39\ 

’iw I 

^ fg fntT »rE5j?r n v, n 


* Manah, 
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The Blessed Lord said : 

0 son of Pritlid, neither in tliis world nor in 
the life to come is there destruction for him ■ nev*er 
doth any who worketh righteousness, O beloved, 
tread the path of woe. ^40) 

^Rf nl II 11^ 'I (I 

Having attained to the worlds of the pure-doing, 
and having dwelt there for immemorial years, he 
wiio fell from yoga is reborn in a pure and bless- 
ed house ; ' . F ^ 4 j\ 

Vl^Irr I 

’ ^1% || || 

Or he may even be born into a family of wise 
Yogis; but such a birth as that is most difficult 
to obtain in this world. 

fT^T cT t 

i 
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Theie he recovereth tlie characteristics belong- 
ing to this former body, and with these ho agibn 
laboureth for perfection, 0 joy of tho Kurus. (43) 

b : i 

riTUrQrrq II 11 

By that former practice he is irresistibly swept 
away. Only wishing to know yoga, even the 
seeker after yoga goeth beyond the Brahniic 

; * (44^ 

5T?7ffrT?ifTiTR^g gijff j 

^ifiT 7^ II '>i'i || 

But the Yogi, labouring with assiduity, purified 
from sin, fully perfected through manifold births, 
he reaohoth the supreme goal, (45) 

fT7r^V7iSi^^I ?ff;fr JTiTfSRfTi: | 

^ryft rr^qrgrjfr u k 

Ihe ^ ogi is gi eater than the ascetics,* he is 
thought to be great er than even tlie wise; the 

* The V'edas, 
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Yogi is greater than the men of action ; therefore 
become thou a Yogi, O Arjunn ! ( IG) 

?7r iTt ^ ^rfficmr m: ii vvs u 


And among all Yogis, he who, full of faith, 
with the inner Self abiding in Me, adoreth Me, 
he is considered by Me to be the most completely 
harmonised. ^47J 


Thus in the glorious Ujianishads of the Bhagavad- 
GITA, the science of the Eternal, the scripture of Yoga, 
in the dialogue betv/^een Shri Krishna and Arjuna, the 
sixth discourse, entitled: 

THE YOGA OB' SELF-SUBDUAL. 


SEVENTH discourse. 
mm Bm nr „ «, „ 

I h6 J31ess6(l Lord said : 

With the mind* clinging to me, O Parthn, per- 
forming yoga, refuged in Me, how thou shalt 

without doubt know Me to the uttermost, that 
hear thou. 

I will declare to thee this knowledge and wisdom 
in its completeness, which, having known, there is 
notliing more here needeth to be known. (2) 

^'^gclfcT I 

!i3fTmP» fnai^r ii x ii 


* Maiiah. 


SEVENTH DISCOURSE. 


101 


Among thousands of men scavce one strivetli 
for perfection ; of the successful strivers scarce 
one knovveth Me in essence. (Ji) 

JT II V M 

Kai'th, water, fire, air, ether. Mind,* and Rea- 
son t also and Egoism J — these are the eightfold 
division of My nature. |( (4) 

R^fcT q qnn 1 

sfRJfcir fT^Tqrfr stir; ii 'i. n 

This the inferior. Know My other nature, |j 
the liigher, the life-element, O mighty-armed, by 
wliich the universe is upheld. (5) 

PcTtl^UR iJfriM H^fiirR^qvTlT'T I 

5TirfT: vmm R^q^cT^i II . 

* Manah, t Hiuldhi. J Ahankura. 

II Prakriti, matter iii tlie widest sense of the term, in- 
cluding all that has extension. The Higher Prakriti, ” 
of the next verse, is sometimes called Daiviprtikriti, the 
Light of the Logos. 
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Know this to be the womb of all beings. I am 
the source of the forthgoing of the whole universe 
and likewise the place of its dissolving. (G) 

’TrcT? I 

jfTct II vs t) 

There is naught whatsoeV'Or higher tlian I, 
O Dhananjaya, All this is threaded on Me, 
as rows of pearls on a string. (7) 

II n 

I the sapidity in waters, O son of Kunti, I 
the radiance in moon and sun ; the Word of 
Power* in all the Vedas, sound in ether, and 
virility in men ; (8) 

^ cTjT^iJTr^fT i 

cT^^rf^JT cTqf^5 ii ^ ii 

The pure fragrance of earths and the bril- 


* The Franava, the Auni. 
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io;{ 


H<inc6 ill liiesini tho life in nil beings am Jj ainl 
tlie austerity iti ascetics. 

WTjT ffl qi^ I 

^ ji^cTjnFRitTfTi u o n 
Know Me, O Paitha ! as the eternal seed of all 
beings. I am the Keasoii ♦ of the Reason * endow- 
ed, the splendour of splendid things am I. (10) 

qiTRrTTrrqqfSfcT*! I 

q’RTTqw qiiqisf^q II 11 || 

And 1 the strength of the strong, devoid of 
desire and passion. Jn beings 1 am desire not 
contrary to duty,t O Lord of the Bharatas. (U) 


trrfNrg q qR 11 1 \\ 

Tlie natures that are harmonious, active, sloth- 
ful, J the.se know as from Me ; not 1 in them 
but they in Me. 

* Buddhi, tDharma. “ 

the three qualities,’ sX^Kij^h’ Vamah^ 
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H#f*TT smfi; I 

JTrriTiTRif^ tTTFTVTT: gm??T?Tq: IM X H 

All this worhlj deluded by these natures made 
by tlie tliree qualities,* knoweth not Me, above 
tliose, impei'isl’.able. (13) 

JTJT |r^qqT i 

^ mWcTt cH-f^cT cTll =1^ » 

This divine illasiont of Mine, caused by the 
qualities,* is hard to pierce ; they who come to jMe, 
they cross over this illusion. 1* (14) 

mR’TlS'TfcTSlTdT n *114 11 

The evil-doing, the deluded, the vilest men, 
they come not to I\Ie, they whose wisdom is | 
destroyed by illusion, t who have embraced the 

nature of demons. + 

♦ Gunas. t Maya. 

+ Asiiras, the opponents of the Suras, or go s. 
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fTinr ^ vrrcTqvr w ^ \ w 

Fourfolt) in division are tlie righteous ones wlio 
worship me, O Arjiina ; the suflering, t)ie 
seeker for knowledge, the self-interested and 
the wise, O Lord of the Bharatas. (l^) 

§rRT I 

1 

r? 5rT^IS?in?Tt H ^ *1*T f^*T: I) II 

Of these the wise constantly harmonised, 
worslnpping the One, is the best ; 1 am supremely 
dear to the wise, and he is dear to Me. (17) 

iTHr i 

H f| 5^ieqr irmT^^JTT nrfi»iii*ic:ii 

Noble are all these, but 1 hold the wise as 

verily Myself ; he, Self- united, is fixed on Me, 
the highest Path. (18) 

B RfFRT ii ^ s ii 

At the close of many births the man full of 
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wisdom cometli unto Me ; “ Vasudeva* is all,” 
saith he, the Mahatma, very difficult to find. (19) 

’^rH^%^cr|cT|rRT: \ 

^ ^ m*7i7r^?nqr r>q[rTr: R?ir ii ’ « ii 

They wliose wisdom hath been rent away by 
desires go forth to other Shining Ones, resorting 
to various external observances, according to their 
own natures. (20) 

?Tt ^ f!5 I 

cim^ ii h'i it 

Any devotee who seeketh to worship with faith 
any such a.spect, I verily bestow the unswGfving 
faith of that man, (21) 

H f1?n ?15?TT 5^i^ff91Trrvq’JTlfrf?T [ 

^ rTcT: R%rriT% frr»i; II '^^11 

He endowed with that faith, seeketh the 
worship of such a one, and from him he obtaineth 
his desires, I verily decreeing tlie benefits ; (22) 

* A name of Shri Krishna, as the son of Vasudeva. 


SEVENTH DISCOURSE. 


107 


?Tii^cT JTs:^! ^ii^cT *?mn I) \\\\ 

Finite indeed the fruit, that belongeth to 
those who are of small intelligence. To the 
Shining Ones go the w-orshippeis of the Shining 
Ones, but my devotees come unto iMe. (23) 

*TTfTf^?7: I 

trt ii ii 

Those devoid of Reason* think of Me, the 
unmanifest, as having manifestation, knowing not 
My supreme nature, imperishable, most excellent. 

JTTf JT^T5i: mirm^mRTtci: i 

JJTTS^ JTTfimHTm RTI? ITiT'^T^q: II II 

Nor am I of all discovered, enveloped in My 
c.reation-illusion.l* This deluded world knowetli 
Me not, the unborn, the imperishable. (25) 

* Buddhi. 

t \oga-MAya, the creative power ot Yoga, all things 
being the thoiight-lorins of the One. 
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^*TcTTcnf% =^r^JT \ 

vrr%^?Trr% ^ 3pn% irt 5 ff II ^ n 

I know the beings that are past, that are 

present, that are to come, O Arjiuia, but no one 
knoweth Me. 

¥TffcT I 

^rf^cT Tr?cT'T II ’x'i It 

13y tlie delusion of the pairs of opposites, sprung 
from attraction and repulsion, O Bliarata, all 
beings walk this universe wholly deluded, 0 
Parantapa. ^ 27 \ 

’Tr't i 

-but those men of pure deeds, in whom sin is 
come to an end, they, freed from the delusive 
paiis of opposites, worship Me, stead-fast in vows. 

(28) 

^ cTrg[|: ^c^q\:?FTciT =^1^351*1 II X’* tl 
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They who, I'efuged in Me, strive for liberation 
from birth and death, they know the Eternal, 
the whole SELF-knowledge, and all action. (’29) 

^ m ^ « \o ii 

Thev who know Me as the .knowledge of the 
elements, as that of the Shining Ones, and as that 
of the Sacrifice,* they harmonised in mind, know 
Me verily even in the time of forthgoing.t (30) 

ffcT *> sri^aim i 

Thus iw the glorious Upanishads of the Bhagavad- 
OiTA, the science of the Eternal, the scripture of Yoga, 
the dialogue between Shri Krishna and Arjuna, the 
seventh discourse, entitled : 

THE VOG.V OF DISCRIMINATIVE KNOWLEDGE. 

♦These six terms are: Brahman, AdhyMnui, Karma, 
Adhibhhta, Adhidaiva, Adhiyajimi. 

t Death — going forth from the body. 


EIGHTH HISC0UR8E. 

t 

cf^sr^ t^jtv:?itcJT f% 5^^Tf^iT i 

^ 1% iM II 


Arjuna said ; 

What is that Eternal,* what SELP-knowIedge,t 
what Action, J O Purushottama ? And what is 
declared to bo the knowledge of the Elements, § 
what is called the knowledge of the Shining Ones?^ 

{!) 

^ tr’TtSRi R^raRRm: ii ^ (i 
What is the knowledge of Sacrifice f, in this 
body, and how', O, Madhusudana ? And how, at 
the time of forthgoing .art Thou known by the 
SELp-controlled ? /o) 

I ^ Adhyatnia. | Karma. § Adhibhflta. 

II Adhidaiva. • Adhiyajna. 


EIGHTH DISCOURSE. 


Ill 


^^^rira: ii \ ii 

The Blessed IjOi i) said : 

The indestructible, the supreme is the iii'ER- 
NAL ;* His essential nature is called Self- 
knowledge ; t the emanation that causes the birth 
of beings is named Action ; t (2) 

^ W ^ 1 ) 

Knowledge of the Elements § concerns My 
perishable nature, and knowledge of the Shining 
Ones Ii concerns the life-giving energy^ ; the 
knowledge of Sacrifice** tells of Me, as wearing 
the body, O best of living beings. (4) 

♦Brahman, t Adhyatina. J Karma. § Adhibhftta. 

II Adhidaiva. 

•| Purusha, the male creative energy. The supreme 
Purusha is the Divine Man, the manifested God. 

**.\dhiyajua. 
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5T2Trfff ^ JT^r^ ii ^ n 

And he who, casting off the body, goeth forth 

thinking upon Me only at the time of the end },e 

entereth into My being : tliere is no doubt of 
tiiat* 

^ ^ ^rftr I 

^ fT^rwRTr^cT: ii ^ u 

M hoseover at the end abandoneth the hodv, 

thinking upon any being, to that being only 

ho goeth, O Kaunteyn, ever to that conformed in 
nature. 

(^) 

|| vs (| 

Iherefore at all times think upon Me only 
and fight. With mind* and Reason f set on Me, 
without doubt thou shalt come to Me. f7) 

'^cT^ir ^Tr^mm^r i 


*Manah. 


t Buddhi. 
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^T^ 5^ W ^ n 

With tiie min<l ’ not wandering after aught 
else, harmonised by continual practice, constantly 
meditating, O Partha, one goeth to the Spirit 

supreme, divine. ^ ' 

II ^ II 

He who thinketh upon the Ancient, the 
Omniscient, the All-Kuler, minuter than the 
minute, the supporter of all, of form unimagin- 
able, refulgent as the sun beyond i’ne darkness, (9) 

'Zj 

B ^ ^ II *1 II 

’ * Chetfth. 
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•I 


'f 


i.'t 


t 

i 

( 


minH « fi fortligoirg,. ,vitl, ,.„.vhr.ke„ 

nd. fixed in devotion, by the poivei- of yoga 

drawing together his life-breath in the centre of 

the two eyebrows, lie goetli to this Spirit 

suDiemp ^ ’ 


( 10 ) 


supreme, divine. 

tfgniii ^rermr; i 

'TT (I I) 

That which is declared indestructible by the 

\ eda-knowers. that which the controlled and 

passion- ree enter, that desiring which Brahma- 

c larya t is performed, that path I will declare to 
uiee with brevity, 

«?smrni wtiT tpff gr? ^ , 

mfiwiftjiar ^iTOrumi n , 1 1, 

All the gatest clo sed, the mind confineil in t!,e 

tTs ^ The vow of contillriice. 
t The gates of the body, ».c.. the sense-organs. 
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heart, the life-breath fixed in 
concentrated by yoga. 


his own 


head, 

( 12 ) 


q; naifir n 'nfii 'Jrm mctu » i \ » 

“ Aum ! *’ the one*syllabled Eternal, reciting, 
thinking upon Me, he who goeth forth, abandon- 
ing the body, he goeth on the highest path. (13) 


II 3 II 

Pie who constantly thinketh upon Me, not 
thinking ever of another, of him I am easily 
reached, O Partha, of this ever- harmonised Yogi. 
qigq;:q I 

R^TcRTJT: RfRra RfRt RrTT: I) VI 11 


Having come to Me, these Mahatmas come not 
again to birth, the place of pain, non-eternal ; 
they have gone to the highest bliss. (15 ) 

RTg'<??l g ^l-^R gR^'R ^ II w 
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The worlds, heginning with the world of BrehmS 
‘hey con, e and go, 0 Arjnna ; but he who 

no more. ’ Jvaunteya, he knoweth birth 

r (iei 

asfrrisriVr suir: m « n 

The people who know the day of Rrahmi r 
t ousand ages, in d-u-ation, and the night a 
-Wnd ages in ending, they know day and 

w^ifTKrjnfK'j: ^ig'c | ^ ^ 

st,L7fo.t'r “I' ‘ho manifested 

of niehl M ‘hecon.ing 

unmanifester ’ 

IMS ti 

*Yuga8. 
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This nmltltiulo of beings, going forth i‘epeate<l- 
ly, is dissolved at the coming of night ; by 
ordination, O Partha, it streams forth at the 

coming of day. (^‘^) 

B ^ U II 

Therefore verily tliere existeth, higher than that 
unmanifested, another unmanifested, eteinal, 
which in the destroying of all beings, 'is not 
destroyed. 

^ B ’iriT BB II II 

That unmanifested, “ the Indestructible, ’* It is 
called ; It is named the highest Path, ihey who 
reach It return not. That is !\Iy suprente abode. 

( 21 ) 

B 'ir: I 

^BBB BB BBB 11 II 


I 
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He, the liighest Spirit,* O Partha, may be 

readied by unswerving devotion to Him alone, 

m whom all beings abide, by whom all This t is 
pervaded. 

ffi ?frrTr^: i 

^F^cT ^ I) 11 

That time wherein going forth Yogis return 
not, and also that wherein going forth they 

return, tliat time shall I declare to thee, 0 prince 
of the liharatas. * 

sT^ir: ii fi 

Fire, light, day-time, the bright fortnight, tlie 
SIX months of the northern path^— then, going 

forth, the men who know the Eternal go’ to tiie 
Eternal. 

(24) 

*Purnsha. ^ — 

t This, the universe, in opposition tn TtuT- fu„ 
of all. f Of the sun ’ 
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Smoke, night-time, the dftik fortnight also, tl.e 
six months of the southern path*— then the \ogi, 
obtaining the moonlight, t returneth. (25) 

Jlrfl iHH STiTcl: ^cl I 

5^: H l> 

Light niul darkness, these aro thought to he the 

world’s everlasting paths; by the one he gocth 

who returneth not, by the other he who returneth 

(26) 

again. ^ ' 

fJlclT W i^lUT 1 

cT^»?rc#i ^i%5 qiirgfhi ii ii 

Knowing these paths, O Partha, the \ogi is 
nowise perplexed. Therefore in all times be firm 

in yoga, O Arjuna. 1^* J 

* Of the sun. 

t The Lunar, or astral body. Until this is slain the 
soul returns to birtli. 
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* 

^^5 fTtT:g 

fTc^Tlfirf /^ff(^r 

^t ^rgji II n 

The fruit of mentcrious deerk i ■ t 

; rr? "'■ >' ■" '■•■ '~4 

itiioiivn thjs, and ^noHi 4-n *i ® 

_ gootn to the supreme and 

ancient Seat ^ * 

^ ( 28 ) 

5W »ir»?s»r^^rai. %>r?n®s^r3§„'t;f, .^wibw , 

Svq72T: I 

the dialogue between Shri Krisliulf ^ 

eighth discourse, entitled ; Arjuna, the 

the yoga op the indestructible 

SUPREME ETERNAL. 


ninth discourse. 
g cl 3^^*^ 1 

niim^ir^cT HT^?I6Sg^T^ 

Tho Blessed Lord said : 

To thte, tl»o uooarping, verily shall 1 decline 
this rrofouiulest Secret, wistioiii witii knowledge 
condrined, whirl., having known, thon shall he 

freed from evil. 

UiT3^ 1 

5|;q^Tqn*i H ^ » 

Kingly Science, kingly Secret, supreme Purifier, 
this ; intuitional, according to righteousness, 
very easy to perform, imperishable. (2) 

m u \ u 

Men without faith in ^is kno wledge,* O 

* Dharma, 


the boagavad-gita. 


^ 09 

X ^ ^ 


IWantapa, not reaching Me, ret.iin to the paths 
of tins world of death. 

»rai (TfTWt 3# i 

^ grf „ ,, „ 

By Me all tliis world is pervaded in My un- 
nmn.lested aspect ; all beings have root in Me I 

am not rooted in them, / 

^ ( 4 ) 

^5^^^ ^ JTRTcJTT ^cTHm; It || 

Xor have beings root in Me; behold My 
sovereign Yoga ! The support of beings, yet no^ 
rooted in beings, Ify Self tbeir efficient cause, (.o) 

>jqiss^iMi?yrar ms ^g: , 

ijcTiR »?c^2TRrcg^rqrrf?j n ^ n 
As the mighty air everywhere moving is rooted 

thusk^*^ 
thus know thou, 

— ( 6 ) 

^ — 

* Akasha. 
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mm^Tn i 

5^iecTT(^ ^pqTft 11 n 

All beings, O Kaunteya, enter my lower nature * 
^t the end of a world -nge ; t at the beginning of a 
world-nge t again I emanate them. (7) 

TR»?.5fTfq 5=1; 5^: i 

II 11 

Hidden in Nature,"^ which is mine own, I 
emanate again and again all this multitude of 
beings, helpless, by the force of Nature.* (8) 

5T ^ Rt cTTf^ Wra v^?T^?T I 

^3 H ^ 11 

Nor do these works bind me, O Dhananjaya, 
enthroned on high, unattached to actions. (9) 

tTRisvcR^tn R^: I 

II 'I ® It 

Under Me as supervisoi’, Nature* send.s forth 


* Prakriti. 

t Kalpa, a period of activity, of manifestation 
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the moving and unmoving : because of this, 0 
Kaunteya, the universe revolves. (1C) 

Ilf RigEfl cT3I?Tr^cTiI I 
i7T^iT3TR:^r JJR IM *1 II 

llie foolish disregard Me, when clad in human 
semblance, ignorant of My supreme nature, the 
great Lord of beings; (Hj 

ifRT^ir iTR^hiTTinr ifiq^Rr i 

n^^ririgfr jfrrMr t^cti: ii 'i ii 

Empty of hope, empty of deeds, empty of 
wisdom, senseless, partaking of the deceitful, 
brutal and demoniacal natuie.* (12) 

i?^TciTfJT^5 Ilf qr^ *^Cf q^TcTiiTreTfTr: i 

A erily the IMahiitmas, (.) Pai'tha, pai'taking of 
My divine nature,* wors hip witli unwavering 

* Frakriti. The 'Lamasic Ciiina, or the dark cjiialityof 
Ftaknti, characterises the beings here spoken of as 
raksliasic and asunc. Itakshasas were semi-human 
beings, brutal and bloodtliirsty ; Asuras were the oppo- 
nents of the Devas. 
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mind, * having known Me, the imperishable 
source of beings. (13) 

HclfT qt ?TqcTT: I 

qt q^?q I) ^ II 

Always magnifying Me, strenuous, finu in 
VOW'S, prostrating themselves before Me, tlio}' 
worship Me with devotion, ever harmonised. (14) 

qigqiq^ i 
iq^<j<fig*qq ii *iy ii 

Others also, sacrificing with the sacrifice of 
wisdom, woi'ship Me as the One and the Manifold 
everywhere firesent. (13) 

q^lS^qfqqi^tjq^qTTqT? ^cTq II H 

I the oblation ; 1 the sacrifice ; I the ancestral 
ofl’ering ; I the fire-giving hei'b ; the mantram I ; 

I also the butter ; 1 the fire; tl.e burnt-oflering I ; 

(1C) • 


* Manah. 
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^^cTTS^ir^q STJT^T RTcTT TOT TOTlTf : ( 

TO^mf TC ^ITIT ?T^r^ ^ II ^ \s It 

1 the Father of tliis universe, Uie Mother, the 
Supporter, the Granclsire, the Holy One to be 
known, tlie \Vord of Power,^' and also the Hik, 
Sama, and Yajur, t 

'TlrTVTm I 

RVT^: mn ^mJTHJtT^rq n 'ic: n 

The Path, Husband, Lord, Witness, Abode, 
Sheltei , Lover, Origin, Dissolution, Foundation, 
Treasure-house, Seed imperishable. (18) 

^gcT II II 

1 give heat; I hold back and send forth 
the rain ; immortality and also death, being and 
non-being+ am I, Arjuna. ( 19 ) 

*Auinkara, the Sacred Word, Aum. 
t The Three V'^edas. 

f Sat and Asat, tlie final pair of opposites, bevond 
which is only the One. 
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%r%gr m 

^ 5o^»?T6ig 

iT?^i'^ ii '<<> ii 

The knowersof the throe,* the Sotni:i-*1 linkers, 
the purified from sin, worshipping Me witli 
sacrifice, pray of Me the way to heaven ; they, as- 
cending to the holy world of the Huler of the 
Shining Ones, eat in heaven the divine feasts of 
the .Shining Ones. (-0) 

50^ I 

^^T'gqrT^qqvn: 

JTrTm^ ^TJT^iqr II II 

Tney, having enjoyed the spacious heaven- 
world, their holiness withered, f come back to 
this world of death, hollowing the virtues 
•The Three V’edas. 

tThe fruit of their good deeds finished, their reward 
exhausted. 
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enjoined by the three,* desiring desires, they 
obtain the tiansibory. ^ 9 |\ 

T%?iTi^5fhRr ii ii 

To those men who worship Me alone thiuking 
of no other, to those ever harmonious, 1 bring 
full security. ^o-n 

^Sf^r ifTqq II n 

Even the devotees of other Shining Ones, who 
worship full of faith, they also worship Me, 0 son 
of Kunti, though contrary to the ancient rule. 

(23) 

f| ^rqqsTRt 4rff,T ^ qgrq q i 

^ Hf^qifT^qqFcT cT II II 

I aru indeed the enjeyer of all saciificcs and 
also the Lord, but they know Me not in Essence, 
and hence they fall. / 24 J 


* Vedas. 
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: I 

c 

ijrT^r ^ttpcT JTgrrrf^iTSfq qFf{u“<yji 

Tliuy who woisliip the Shin in*' Dues go to 
the Shilling Ones ; to the Ancestors ^ go the 
Ancestor- worshippers ; to tlie Elomentst i- ‘ those 
who Kiicrifice to E1eaienti\ls ; but My worsh ppera 
come uiii , >1 d. (25) 

Tlcff FTTFi =7T R 1 

II 't-; II 

He wlio oti'ereth to Me wiili devotion a leal, 
a rtower, a fruit, water, that I accept from the 
striving self, ollered as it is with devotion. (26) 

FlTl|=lffT I 

i^cf ii ^^■'V n 

W’liatsoever thou doest, whatsoever thou eiitest, 
whatsoever thou oHV'rest, whatsoever thou givesfc, 
whatsoever t hou doest of austerity, 0 Kauuteya, 
do thou that as an oireriug unto Me. (27) 


* Pitris. t Dlidtas, EleincrtiUs or nal^rc-spil'its 
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^-^e%^5fF:TciTr w 

III us shall: thou be liberated from the bonds of 
action, yieldintr good and evil fruits ; thyself 
harmonised by the yoga of renunciation, thou 
shalt come unto Me when set free. fog\ 

^ ff ^ fqjj: I 

V ^^jfr-rT 5 ffr JTF^ >T ^rr-JT^q; [|-^ ,]| 

The same am J to all beings; there is none 
hatehil to Me nor dear. They verily who '.voi’ship 
:\[e with devotion, they are in Me, and I also in 
them, (*^9) 

4T5Trr tTfrH<-q[¥[r^ I 

H it ^ c n 

% f 1 

Even if the most sinful worship j\Ie, with 
undivided heart, he too must be accounted right- 
eous, for he hath rightly resolved ; ^30) 

V^ITT^JTT Fn'^=S5Tf^rf I 

ITfrT jTTMff ^ 5Tni^TO II i/l M 
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1.11 

Speedily he becometh dutiful and goeth to 
eternal peixce, 0 Kaunteya, know thou for certain 
that My devotee perisheth never. (31) 

*Tt fk qsfT | 

?JST?dSfq ^n^ qrr JTWH 11X^11 

They who take refuge with Me, 0 Partlia, 
though of the womb of sin, women, Vaishy.as,* 
et^en Sbfulras,t they also tread the highest path. (.12) 

rrirqq^fT^T i 

How much rather then holy BiAhmanas and 
devoted royal saints ; having obtained this tran- 
sient joyless world, worship thou Me. (33) 

IT^ITlfr tit I 

'^cqqiTTctTT^ ifcqi’PTtJi: t| ’V |) 

On Me fix thy mind ;t be devoted to Me ; 
sacrifice t o Me ; prostrate thyself before Me ; 

♦ The third, the merchant caste. 

t The fourth, Ujc maniNil labouring class. 

I Manah, 
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JifiriTionised thus in the Self, thou shnIL comp luito 
lie, having Me as tliy supreme goal, ^;j4) 

efTtT:^/T5r^rrrro TTirf^^nnjpj^^r -Am- 


Sv:<7ig; 


Tlius ill the glorious Upanishads of the 13haoavai>- 
(iiTA, the science of the Eternal, the soriptnre of 
Voga, tlie dialogue between Shvi Krishna tiiid Arjnna, 
the ninth discourse, entitled : 


THE VOdA OF THE KINOLV St’iENCE 
AXO THE KIXOi.V SKORET. 


■I'KNTll IMSCOUUSK. 


5J/3 ^ qrq \ 

^h'^i 3Tt'7*TH5M ti ^ ii 

Tlie Kk‘s>«-(1 Lon\ s«iiil ; 

Again, 0 niighty-nruied, hear thou j\ly supreme 
woi’<l, that, tiesiting thy welfare, I will (let’lare to 
tliee who art beloved. (1) 

==T II ^.11 

The multitude of the Shining Ones, or the 
great Rishis,* know not my forthcoming, for I 
am the beginning of all the Shining Ones and the 
great Rishis. (2) 

* A Rishi is a man wlm has completed Iiis human 
evoliuion, but who remains in the siiper-physiciil regions 
ill toucli with the earth, in order to help humanity. 
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^ ?r^qf7; 175^^ || 3 |) 

He who knoweth Ate, unborn, beginningless, 
the greet Lord of the world, he, nmong mortals 
Without delusion, is liberated from all sin. (3J 

| 

iT^rSiTr^ ¥7^ =^ri7qiT^ II V II 

I^oason,* wisdom, non-illusion, forgivenAgt: 
tfuth, self-iestraint, calmness, ploasm^, paii/ 
existence, non-existence, fe.ar, and also courage, (4) 

*Tfr 2 '?Tf 4 ^' 4 r: 11 % 11 

Harmlessness, equanimity, content, austerity, 
a msg.ving, fame and obloquy are the various 
characteristics of beings issuing from Me. (fi) 

=^c^Kr I 

jfrdr ?7qf n ^ n 


* .Budclhi. 
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The seven great Uishis, the ancient Four,* and 
also tlie MamtSjt were born of My nature and 
raind ; ot tliein tliis race was genera te<l, 

TTrTf 3Tm ^ ^ '^frl ffr^FT: I 

?![=( || o ii 

lie who knows in essence that sovereignty and 
yoga of Mine, he is harmonised by unfaltering 
yoga ; there is no doubt thereof, 

JT(^T irr >THFirrF^rrT: ii c n 

1 am the Generator of all ; all evolves from 
Me; understanding thus, the wise adore Mo in 
rapt emotion, 

*f??T5irtnT qrpqrn \ 

JTT RS? ^ riTRT ^ [I S || 


*The four Kumarns, or Virgin Youths, the highest in 
the occuit Hiei'archy of this earth. 

t The heads and legislators of a race. 
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Mindful of iMr, their life hidden in Me, illu- 
mining eac.l) other, ever conversing about Mp, 
they are content and joyful. (f»J 

»T^FTf \ 

?^rfcr fT >1^ ^ ii 1° ii 

To these, ever harmonious, worshipping in love, 
1 give the yoga of discrimination hy which they 
come unto Me, (10) 

ITRfm m^rTT tl 'i '1 tl 

Out of pure compassion for them, liwelling 
within their Self, I destroy the ignorance-horn 
darkness by the shining lamp of wi.sdoQi. (1 I) 

?r5I ’7^' '’707 717^ 7rJT >777^1^ I 
57:7 f^^3TJTTf7^7iTit II !l 

Arjuna said : 

Tliou art the supreme Internal, the supreme 


* Buddhi'Voca. 


TENTH DlSroUHSE. 


I o " 
1 > >1 

Abode, the supreme Purity, eternal divine man, 
primeval Deit}’, unborn, the Lord ! (1-) 

^m?Tr -’TTfi: sfCtf? IT II '1 ; )l 

All the Risliis iiave thus aociuiined 'I’bec, as 
also the divine Kisbi, Nai'ada ; so Asita, Devala, 
and ^NHsa; and now 'I'bou Tl'.yself tellest 
it me. (1 

iTi>T I 

?T k 'rf *TlT^'dnfT; ^ II "1 < II 

All this I believe true that Thou sayest to me, 
O Keshava, Thy manifestation, O Blessed Lord, 
neither Siiiiiing Ones nor Danavas ^ compre- 
hend. (1^) 

i^^fiT^IfiTiTTSSTlTTH rt ’^^^TfltT I 

^>T?r iTiTcT^ II I'J, II 

Thy.self indeed knowest Tiiyself by Thyself, 
O Piirushottama ; Sonioe of beings, Lord of 


Demigods, ill tlie Circeh senfie. 
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(15) 


pervrtjling thase worlds. 

%5 ^ it 3 ^ ii 

How may I know thee, O Yogi, hy constant 
meditation ? In what, in what aspects ait Thou 
to be thought of by me, O blessed Lord ? ( 17 ) 

?TrTf ^ I 

^55: cimf^ tTSgflJl IM c; 11 

In dutail tell me again of Thy yoga and glory, 
O Jrtiiaidana; for me there is never satiety in 
hearing thy life-giving words. (IB) 
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^ W U 

The lllessetl Lord said ; 

Bles?ed be thou ! I will declare to thee My 
divine glory by its chief characteristics, O best of 
‘he Kurus ; there is no end to debiils of Mo. (1 9) 

1, O Gudakesha, am the Sele, seated in the’ 
heart of all beings; I am the beginning, the 
middle, an 1 also the end of all beings. (20) 

i 

tT/Tf^q?>rTTin'FJT ?T^5lThlTRt ^5TT 11 '<'1 It 

Of the Adityas I am Vishnu ; of radiances the 
glorious sun ; I am Marichi of tlie Mariits ; of 
the astorisms the Moon am I. (21) 

^rTHTqf^H II II 

Of the Veelas I am the Sama-V^erla ; 1 am 
Vasava of the Shining Ones ; and of the senses 
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r am the mind*; I am of living beings t.he 

1 11 tftlligb licet. 

^»T5f ^T;: ti ^ n 

AtuJ of the Kuchast yiirihkam am 1 ; Vitteslia 

ol the Yakshos and Ha.ishasas ^ ; and of the 

VasiisjTl am Favaka ; Meiu of high mountains 
•1 uj I. 

^ m r>rg j 

fir/rr: m '<v h 

And kno>v Me, t) Pd. tha, of liousehold griosts 
the chief, Itiihaspati ; of generals 1 am Sltanda ; 
ot lake.s I am the ocean. (‘^4) 

^,^rt rdJ7fT^3%:iT^fq; 1 

in^^'fsreiT ^zfr^rrinr h \'i n 

Of the gi’Giit Kishis Bhrigu ; of speech I arn 
tfie one syllable Ij ; of sac rifices I am the sacrifice 

! , tl^iietana. 

+ Celestial Beings, g Semi-human beings. j| Oni. 
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ol silont lopetitions* ; of immovable things the 

H hi) Ala Vi. . (25) 

^h?^T gn: ii '<> ii 

As>viittha of all ti'ees ; am! of divine Rishis 
Xaiada ; of Gandharvast Chitraratha ; of the 
perfected the Muni Ivapila, {2d) 

nfs Rmg?ir5:^q: i 

7T*ir^rinr ^intnt ^ ^ignth; ii ii 

Uchohaishravas of horses know me, nectai'*+ 
bui'ii ; Airavatii of lordly elephants, and of men 
the Monarch. (27) 

=5P5>TRm^ I 

^niiOTqf^iT 11 II 

< )f weapons I am the thunderbolt ; of cows 1 
am KAmadhnk ; I am Kandarpa of the pro- 
genitors ; of serpents YAsuki am 1. (28) 

• .Tapn. 

t Celestial singers. 

^ Amrita, the nectar of immortality. 
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^?TOm|ij \\ n 

And 1 am Ananta of .\4gas* Varuna of *,- 
( ivdlers 1 ; and of ancestors Aryaman ; Yami of 
governors am I. ^ 29 \ 

?JTT?!rf ^ in o h 

And I am PrahlAIa of Daityas t ; of calculators 
i.meami; andof wild beasts I tho imperial beast;; 
and A ainateya of !)ircls. 

’T^cTriTT>JT rrif; i 

ir^r^rf^iT ^Tfr^iw^FT Jirafr ii ii 

Of purifiers I am tho -.vind ; Kama of ^varriois 

I; and I am Makura of fishes; of streams the 
OangaamT. 

* Serpents, wlio were Teachers of Wisdom 
t Semi-human beings. j Lion. 
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] \ :i 


Of creations the beginning an<l the ending, and 
alto the middle am I, O Arjuna.^^ Of sciences tlio 
scitnce concerning the Self ; the speccli of ora- 
tors I. (•^-) 

'^RTTSt TVddig’W: II H 

Of totters the letter A I am, and ttie duality of 
a compound * ; 1 also everlasting Time ; I the 
Supporter, whose face turns everywhere. (33) 

Hvnm\ ^fcT: ijimiiX'^ii 

And all-devouring Death am I, and tlie origin 
of all to come; and of feminine rjualities, fame, 
prosperity, speech, memory, intelligence, constancy, 
forgiveness. 

cTOr Bm Jim^r i 

of h^’mns also Brihatcatnan ; Gayatri of metres 


* Dvandva, 
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} 

1; of months I am Mai-gnsi.-sim ; of senses 
the flowery. , 

Hr- II 

1 P.m tJie gambling of the cheat, anc' tlie 
splendour of splendid things 1 ; 1 nm vioUrv. 1 
Am detei mmation, and the truth of the trutl,- 

, W 

Of the \ lishnis''^ Vasudeva am 7; of the 
.Panda\as nhana.ijaya ; of the 8ages f also f 
Am ryisa ; of poets Ushara tlie Bard. {;}r) 

?*T'7rfiTTT^ii nrfl^^rTrif i 

^7 %7itr7 35ir7r STR .^M73rn?3 II it: II 

Of rulers 1 am the sceptre ; of tliose tliat seek 
vietory I am s tat^ai^p ; and of secrets / am 

* A raniily, or elan, anioiig tl>e Jlindus" 
t Munis. 
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1 4'. 


also silence ; the knowleilge of knowers am I. (•IB) 

JT rT^fFFT wr 4JFT II i •*. » 

Aiul wltiitsoever is llie seed of all beings, limt 
am 1, O Arjuna ; i.or is there aught, moving 
or uninoving, that may exist bereft of Me. ("'h) 

JM'^SflrT Rq qr^rfq I 

^^7 ^Tffir nm n -fo ii 

There is no end of My divine powers, () 
Panxntapa. M’Uafc has been declared is illu.«tia- 
tive of My infinite glory. (40) 

7r I 

^ *T*T ■fTH'is?Ta«T7q II II 

Whatsoever is glqii&us, gooil, be.aatifnl, and 
mighty, understand thou that to go forth from 
a fragment of My splendour. (41) 

3 -Z* 

■rTq?[ II II 
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Hut what is tlic knowledge of all these 
details to thee, 0 Aijtina ? Having pervaded this 

whole univorse with one fragtneiit of Myself, I 
remain. 

Thus hi the glorious Upaiiishads of the Biugavad- 
Gita, seieiiee of the Etbrnal, the ecripture of Yoga. 

the dialogue between Shri Krishna and Arjuna, the teiftli 
discourse, entitled : 

THE YOGA OF SOVEKEIQNTY. 


E I.K V EXTII D I SC( )U H.s E. 

I 

mfTS^ ITR II > II 

Arjuna said : 

TIjis word of the siiprenie Secret concertiiiij' 
the Self, Thou hast spoken out ot compassion ; 
by this my delusion is taken away. (1) 

% IJrTHT VilT r^^rTf^lTT W I 

S3 f 

f^Tl: 'li*T5Tq^T^ *iTfTcJ^?TlTfq II H ti 

The production and destruction of beings have 
been heard by nie in detail from Thee, O Lotus- 
eyed, and also Thy imperishable greatness, (2) 

ct ii \ ii 
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O supreiiie Loi.],^' even as Thou Hesciiucai 
Ihyselt, 0 best oC beings, I desire to see Thy 
Form omnipotent. . 

trq'r 5 i 4 r i 

*? T^r^rei?H tTvTTq; ii v p 

If Thou thi nicest Unit by mo U can bo seen, 

O Lord, Lor, I of Voga, then show me Tiiine 
iiaiier ishable Self. ^ n 


H ?TFr:^rs7|- i 

^Hn^iirff^T ll y II 


The Blessed Ltu-d .saitl : 


Belmld, O Partlia, a Form of lie, a li 
told, a thousandfold, various in kind, 
various in colours and shapes. 


iind red- 
divine, 

(5) 


qj^TrejqTnn JirrfT ii y ii 

Behold the Aditya s, the V''asus, the Kudras, 
IshvRrflj the Crefltor Rnd Ruler of ii Univerb^o* 
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I4i> 


tli6 two .\»hvjns iitui also the Muruts ; huhuh] 
many marvels never seen ere this, O Hliavata. ((>) 

iTJTc^cPJT I 


k 'fc.. 


JTq w ^ u 

Here, to-tlny, behohl the whole universe, 
movable ^niul ioiinovable, sturulin^ in one in 
My body, O Oudakesha, w'itli nog lit else thon 
ilesivest to see. ^ 7 V 

^ g qr 5T^q>i i 

iV4 ?T q ii ii 

Itut verily thou art not able tt* belioM Me with 
tliesfl thine eyes ; the divine eye J give unto thee. 
Hcliuhl My sovereign Yoga. 

I 

rrm nirq qfTqrq^tr ^rr: i 
^^qrqrq qmW qrq ii ^ ii 

Sanjjiya said : 

Having thus spoken, 0 King, the great l^ord 


* Various classes of Celestial Bcinos, 
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? of Yoga, Hari, showed to Partlia His 


Forni as 


supreme 


i^) 



W itii many mouths and eyes, with many visions 
of niaivel, witli many divine ornaments, witli 
many upraised divune weapons ; (10) 

II 'i '1 ti 

Wearing divine necklaces and vestures, anointed 
.vith divine unguents, the God all-marvollous 

? 

boundless, with face turned everywhere. (H) 

H>?PTT7fcTirTr I 



If the splendour of a thousand suns were to 
blaze out together in tlie sky, that might resemble 


the glory of that Mahatman. 


( 12 ) 


* Ishvara. 
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n 'i x n 

* 

There Tamlava heiield ilio whole universe, 
ilivided into inanifolil parts, standing in one in 
tlie liody of the Deity of Deities. (1*1) 

cTfi; H mwHsr |[s^mT i 

R^IlR II ')>? || 

Then lie, Dhananjaya, overwhelmed with asto- 
ni.shnieiit, his hair upstanding, bowed down his 
head to the Sliining One, and with joined pnims 


spa Ice, 

i(firniJTT?T 

iV-?TT^ii 'ly n 
Arjuna said : 

Within Thy Form, 0 God, the Gods I see, 
All grades of beings adth distinctive marks 


cu 


THE nnAGAVAD-OJTA, 


1 r )2 

Hifthma, the Lor<I, upon His lotus- throne, 
The Rishis all, and Serpents, the Divine. 

HirTrSiT?rr^>TJI I 
JT fTv>7 ^ 

II 'I i It 

With mouths, eyes, arms, breasts multitudi 
I see Thee everywhere, unbounded Form, 
ileginning, middle, end, nor source of Thee, 
Infinite Lord, infinite Form, I find ■ 

ri:?Tr% i 

II =j\4 II 

^ nmss of splendour everywhere, 
With discus , mace, tiara, I behold : 

Blazing as fire, as sun dazzling tlie gaze 
hrom all sides in the sky, immeasurable. 
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r^qp? fq>iT^^q I 


^q-Ipi: 5TT^?T>TqmqT 

’pqr qi^T q II Ten 

l>olty beyond Jill thought, utiperifehing, 

Thou treasure- hou«e supreme, all-iniinunent ; 
Kteriml Ohaima’s chrtijgeles.s Guiirdiaii, Thou ; 

As immemorial Man I think ot Thee. (1^) 


qq-^qr^ TTT'JiHqq^q • 


liJTlfq 


qq^q n v. ii 


Xor Mouroe, iioi* iniist, nor end ; iiitinite foree, 
t nnuinbered arms, the sun and moon Thine eyes. 
I see 'J'hy face, as sacriticial fire 


Hlszing, its splendour burneth np the worlds. (19) y 

^nvifwmr^^^r k * 

iqiq f^TT^ qir; i !, 
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iTfferr^ii u 

By TI 16 G alone are filled tlie earth, tlie heavens, 
And all the regions that are stretched hot ween ; 
The triple worlds sink down, 0 mighty One, 
Before Thine awful manifested Form. (20) 

^*TT % grafT 

^ 3 ^wm: II w 

To Thee the troops of Suras enter in, 

Some with joined palms in awe invoking Thee; 
Banded Mahai’shis, Siddhas, cry : All hail ! ” 
Chanting Thy praises with resounding songs. (21) 

^srrf^^T ^ ^ 

^ moeRcfl^^ 11 II 
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Rudras, Vasus, Sadhyas and Adityaf!, 

Vishvas, the Ashvins, Mariits, Ushmapajf, 
Gandhai vafl, Yakwhas, Siddhaa, Asuras,* 

In wondering multitudes beholding Thee, (22) 

tT?r«TT?T I 

ii n 

rhy mighty torin, with many tnoiiths and eyes, 
I^ong-armed, with thighs and feet inniimerate, 
Vast-bosomed, set with many feaiful teeth, 

The worlds see terror-struck, as also I. (23) 

I? 5I'.?n^?TT?rTr[?qr 

TO ^ 7TR ^ H^idl II V-^ It 

Kadiiuit, 'I’liou touehest heaven, rainbow-hued, 
VVhth opened months ami shining vast-orhed eyes. 

• Nunies of various grades of ^per-physical beiii^. 
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My inmost self is quaking, having seen, 
My strength is' witliered, 
peace. 

^MT?T??Tef^VTTI% I 


•ami my 



f^^ir ^ jTR ^ ^ grrq 

Hn^FFT II II 

Like Time’.s destroying flumes I see 'J’liy teeth, 
Upstanding, spread within expanded jaws ; 
Nought know I anywhere, no slielter find. 

Mercy, 0 God ! refuge of all the worlds ! (25) 

^ ^ 5~(r: 

vTi^^rr ^f?n: 

h n 

The sons of Dhritarashtra, and with them 
The multitude of all these kings of earth, 
Bhtshma, and Drona, Suta’.s royal son, 

And all the noblest wari'ior.s of our hosts, (20) 
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^^5? 11% fT ?^TlTniIT ^3Tf??T 
75I5Tf7?frq 

it il 

Into 'i’liy gapinf' mouths they hiiiTying rnsli, 
TrememV tia-fooLhed nnd ton ihle to see ; 

(Some caught ivicliin the gaps between Thy teetli 
Are seen, their heads to powder crushed and 

* grouTiil. ^ 27 ^ 

?T^i*Tr 

f^TTPrf q^^lH77I%h:?^J5Tf'rT II '-C II 

Ah rivei -Iloodfi irit[>etiiou8ly rush, 

Hurling their wa^'ers into ocean’s Inp, 

So ding theriiKelves into Thy Hninirtg mouths, 

Jfi hnstc, these mighty men, these lords of 

earth, /9Q\ 


1 
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Jifrit 7 ^ 51 ^ tTcTf r: 

fq^Tf^cT ^r^r- 

^fi^rRr fi ij 

As moths witli fjuickened speed will headlong Hy 
Into a flaming light, to fall destroyed, 

So also these, in haste pi ecipitate, 

bn ter within Ihy mouths destroyed to fall, (29) 

3fqc^T*T?TJI 

^r^T^frirpr: UrTTf'cT ii \o n 

On eveiy side, all-swallowing, fiery-tonguod, 

Ihou lickest up mankind, devouring all ; 

X'he glory filleth space : the universe 
Is burning, \ishnu, with Tiiy blazing rays. (30) 

H Ehf 


< 
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ff RlTHim rf^ W X'i W 

Reveal Thy Self; witat awful Form art Thou ? 

I worship Thee ! JIave mercy, God supreme! 
Thine inner Being I am fain to know ; 

This Thy forth-streaming Life bewilders me, (51) 

7:r^iST>q 

Rffi: I 

^fcTsfi ;^r ^ 

'^S^T^T^rTi: ?TI''7i: II \\ II 

Tne Blessed Lfird said : 

Time am 1, laying desolate the world, 

Made manifest on earth to slay mankind ! 
iSot one of all these warriors ranged for strife 
Escapeth death ; thou shalt alone survive. (32) 
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I 


4^^ fiT^^rr: 


\ 


rs 


V-s tl 

Theietoie stand up . win for tliysolf renown, 
Coniiuei- thy foes, enjoy the. wealth-iiltefl reahn. 
J>y ]\le they aj’G alrearly overcome, 

Be thou the outward cause, left- hun. led one. (33) 


rcj ^ hi «4 ^ ^ 


| 

>Tr 

^?Trm riff II i II 

Drona and Bhishm.a and J.t vadiatiia, 
fCarna, and all the other wai'i’io s Iieie 
Are slain hy Me. Destroy the.,. f.;.rlessly. 
Fight! thou slialt erusii thy riv.ds u, the field. (34) 


O 
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^r[^i 4lcmirT: II H 

Sa^jaya said i 

Having heard these words of Keshava, he who 
weareth a diadem, with joined palms, quaking 
and prostrating himself, spake again to ICrislina, 
stammering with fear, casting down his face. (35) 

3^^ I 

Bi ^ T%«^ifr: u \%[\ 

Arjuna said : 

U rishikesha ! in Thy magnificence 
Rightly the world rejoiceth, hymning Thee ; 

Tho Rakshasas to every quarter tly 

In fear ; the hosts of Siddhas prostrate fall. (il6) 


6 
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?^*T^r ?i^pimr ?Tfi: ti 3^s n 

How should thej otherwise, 0 loftiest Self ! 

First Cause! Bralima Himself less great than 
Thou. 

lohnite, God of Gods, home of all worlds, 
Unperishing, Sat, A.sat,* That supreme l’ (37) 

ffft f^^dJT^?cT^rT |) ^ c: h 

First of the Gods, most ancient l\[an Thou art, 
Supreme receptacle of all that lives ; 

Knower aad known, the dwelling-place on high ; 
In Thy vast Fnrni the universe is spread. f 38 ] 


* Being, Non-Being. 
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EEf JTl?^ n II 

Tliou .“lit Vayu and Yania, Agni, mocn, 

Variinn, Father, Grandsire of all ; 

Hail, hail to Thee ! a thousand times all hail ! 
Hail unto Tlif^e ! again, again all hail ! (39] 

?T EiE qq eq I 

rqifq^i r ^ q: 

fiq 6Riiff(q cT^is% eq: II II 

Prostrate in front of Thee, prostrate behind ; 
ProstiatQ on every side to Thee, O All. 

In power boundless, moasiireless in strength, 

Thou boldest all : then Thou Tiiyself art All, (40) 

t 1 qiqq I H^frT 1 
^TTR<IT ilf^qR 
Em qiiq ii 
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If, thinking Thee but friend, importunate, 
I^^ishna ! or O Yadava ! 0 friend ! 

I cried, unknowing of Thy majesty, 

And careless in the fondness of my love • ^ 4 ] 

cTc^W"^ n || 

If jesting, I irreverence showed to Tliee, 

At play, reposing, sitting or at meals, 

Alone, 0 sinless One, or with my friends, 
Forgive my error, O Thou boundless OpJ. (42) 

itrrrTS% 

II It 

lather of worlds, of all that moves and stands, 
Worthier of reverence than the Guru’s self, 
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There is none like to Thee. Who passeth Thee ? 
Pre-eminent Thy power in all the worlds. (43) 

5TB 1 

Tq»T: fqilTmfffB Br^B t) II 

Therefore I fall before Thee ; with my body 
I worship as it fitting ; bless Thou me. 

As father with the son, ns friend witli friend, 
With the beloved as lover, bear with me. (44) 

^ 5T=Bf?TB B^TT B | 

B ^qq; 

RBI? jIBfBBTB II II 

I have seen that which none hath seen before, 

My heart is glad, yet faileth me for fear ; 

Show' me, O God, Thine other Form again — 
Mercy, 0 God of Gods, home of all worlds — (45) 
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Diademed, mace ami discus in Thy hand. 
Again I fain would see Thee as before ; 
Pub on again Thy four-avQied shape, 0 
O tiiousand-armed, of forms innumerate. 


{ 


^'V 

rr^rfT7 

^ n II 

The Blessed Lord said : 


Ai'juna, b}’’ l\ry favour thou hast seen, 
This loftiest Form by yoga’s self revealed 
Radiant, all- penetrating, endless, first, 
That none except thyself hath ever seen. 


ELEVENTH DISCOURSE. 


=5^ fT'Tim?^; i 

f^irfrr II VC II 

Nor sacrifice, nor Veila.s, alms, nor works 
Xor sharp austerity, nor study deep, 

Can win the vision of tliis Form for man, 
horemost of Ktirus, thou alone hast see". 

j?r It '-^zrr trr ^ 

?:^r i 

^?T7rr4r: ificTH^Ti: 

51 <7^^ 11 vt.. I) 

Be not bewildered, be tiiou not afraid, 
Because thou hast beheld this awful Form 
Cast rear away, and let thy heart rejoice ; 
JJehold again Mine own familiar sliape. 

Bim I 
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?rr^<ir?T?TT*Tr?r ^ 

5?r: tr;^^5TifRiTT ii 'j,® ti 


Sanjaya said ; 

Vasudeva, having thus spoken to Arjuna, 
again manifested His own Form, and consoled 
the terriaod one, the Mabatmau again assuming a 
gentle form. /-nv 

r (^>0) 

t 


^'7 cT^ 3TfTT^»T I 

^T%fTr: JirT; II 'i.'l II 


Arjuna said : 

Beholding again Thy gentle human Form, 0 

Janardana, I am now collected, and am restored 
to my own nature. 

?7TP|i| I 
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The Blessed Lord said : 

This torrn of Inline beliolden by thee is very 
hard to see. Verily the Shining Ones ever long 
to behold this form. (*>2) 

m mi ii vt^ ii 

Nor can I be seen as thou hast seen Me by the 
\ edas, noi by austerities, nor by alms, or by 
offerings ; 

■Zt 

^15 ^ fT^?r ^ I) 'iy It 

But by devotion to Me alone I may thus be 
perceived, Arjuna, and known and seeti in 
essence, and entered, O Parantapa. (54) 

mr: n: b »Tmf^ ii \\ 

He who doeth actions for Me, whose supreme 

good I am, iMy dev otee, freed from attncliment 


1,70 


THE BHAGAVAD GITA. 


wtihout hatred of any being, he 
. O Pandava. 


cometh unto Me, 





I 


Thus in the glorious Upanishads of the Bhagavad-Gita, 
the science of the Eternal, the scripture of Yoga, tha 
dialogue between Shri Krishna and Arjuiia, the eleventh 
discourse, entitled : 

THE YOGA OF THE VISION OP THE 
UNIVERSAL FORM. 


I 


I 


j 


i 


r 


TWELFTH DISCOUJISE. 

I 

^ ^TcTrr^fTiT n i 

^ iM ii 

Arjuna said : j 

Those devotees who ever harmonised worship 
Thee, and those also who worship the Indes- 
tructible, the Un manifested, whether of these ^ 
is the more learned in yoga ? (1) 

IT;T1 Rt I 

5T'^^r ^ RflT: II ^ II 

The Blessed Lord said ; i 

They who with mind * fixed on Me ever har- t 
monised worship ^[e, witl\ faith suprente endowed, 
these in My opinion, are best in yoga. 



* Miinah. 
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^ q5'7re?T I 

^ f;^^^R=^5T g^q; It ^ n 

They who worship the Indestructible, the 

Ineffable, the Unmanifested, Omnipresent, and 

Unthinkable, the Unchanging, Immutable, 
Eternal, ‘ 

^ i'^ II ^ n 

Restraining and subduing the senses, regard- 
ing everything equally, in the welfare of all re- 
joicing, these also come unto Me. 

#5nTSf^f^^qrq-:^fTirffTt;^rr^Trq I 
w-^w*r ff jrfcT|:^ ii n 

The difficulty of those whose minds are Set on 
the Un manifested is greater ; for the path of the 

Unmanifested is hard for the embodied to 
reach. 

f V'^) 

^ qc^rr: i 

qrfR qt >;^Rr?rr 3’(7r^l^ 11 €. II 
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Those verily who, renouncing all actions in 
Me anti intent on Me, woi*ship meditating on Mo, 
with wholehearted yoga, (g) 

WTJT ^ RnclR II vs II 

These I speedily lift up from the ocean ©f 
death and existence, 0 Partha, their minds * 
being fixed on Me. • 

IPT JTT^ 1 

qrip^ ^ II c; II 

Place thy mind f in me, into Me let thy 

K^son t enter ; then without doubt thou shalt 
abide in Me hereafter. ^g\ 

cT?f[ II II 

And if thou art not able firmly to fix thy 
mind § on Me, then by the yoga of practice 

* Chetah. t Manah. | Duddhi. § Chitta. 
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seek to I’enr.h Mf, O Dhfinanjaya, (QJ 

^rRir in o u 

If also tliou art not equal to oonstant 
practice, be intent on My service j performing 
actions for My sake, thou shalt attain perfec- 
tion. ^ (10) 

^5 Fr^fnTirrrVirr: i 

?TrrTcfT^T?f ti 'n 11 

If even to clo this thou hast not strength, 
then, taking refuge in union with I\Ie, renounce 
all fruit of action with the self controlled. (11) 

. # 

Better inoeed is wisdom than constant 
practice ; than wisdom, meditation is better; 
than medication, renunciation of the fruit of 
action ; on renunciation follows peace. (12) 
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f^mr r^-: ^ifr ii 'i ti 


He wlio l)eiireth no ill-will to any being, 
friendly and compassionate, v;itliO'jt attach- 
ment and egoism, balanced in pleasure and 
pain, and forgiving, n3V 


^cTft ^(ifr tJcTlcfTr I 

ir''7l’5fTH'Tr|R^ q iTffi: B *T I>7: II II 
Ever content, harmonious, with the self 
controlled, resolute, with mind * and Keason + 
dedicated to Me, he, My devotee, is dear to 
Me. (14) 

H R IR^: tl =1'^ II 

He from whom the \yorId doth not shrink 
away, who doth not shrink away from the 
world, freed from the anxieties of joy, anger, and 
fear, he is dear to me. H 5^ 


• Munah. 


t Buddhi. 
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?T<T^: 1 

^i^Tmr’TrT^TPfr m e it fqjr: ii ^ ii 


He who wants nothing, is pure, expert, pas- 
sionless, untroubled, renouncing every under- 
taking, he, My devotee, is dear to Me, (IG) 

^ ^ f ^fcT ^ 5% JT I 

V|f^qr??T: b ^ fsiq*: ii ^ « n 

He who neither loveth nor hateth, noi‘ grieveth, 
nor clesireth, renouncing good and evil, full of 
devotion, he is dear to Me. (17) 


^1*?: 5T^r ^ ^ l7T^tfI?Tm: I 

II ii 

Alike to foe and friend, and also in tame and 
ignominy, alike in cold and heat, pleasures and 
pains, destitute of attachment, (18) 

Jir: ii 'is ii 
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Taking equally praise and reproach, silent, 
wholly content with what cometh, homeless, lirm 
in mind, full of devotion, that man is dear to 
Me. (lil) 

^TfTii^Sffi^ f? ii ii 

They verily who partake of this life-giving 
wisdom * as taught herein, endued with fnith, 
I their supreme Object, devotees, they are sur- 
p.assingly dear to Me. (20) 

Thus in the glorious Upanishacis of the Uhagavad- 
Oita, the science of the etkrnal, the scripture of Yoga, 
the dialogue between Shri Krishna and Arjunn, tlic 
twelfth discourse, entitled : 

THE YOGA OF DEVOTION. 


* Amrita-l^harroa. 


thirteenth discourse. 

^rr|%5riTx^ifjT |rr?r ^ ^ ^ 


Arjaua said: 

Matter and Spirit,^ even the Field and the 

Knower of the Field, wisdom and that which 

ought to be known, these I fain would learn, 
0 Keshava. .jj 

?TWJTqrT5^ I 

VTjt I 

%% ^ jir|: „ 5 „• 

The Blessed Lord said : 

This body, son of Kunti, is called the Field ; 
that which knoweth it is called the Knower of 
the Field by the Sages. /oj 


* Prakriti atid Puruaha* 
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mt fwng ‘^T^fT i 

^^'^T^fT^rsTt^ <iTi^5rH J7?i u X >' 

Understand Me as the K newer of tlie Field 
in all Fields, O Bbarata. AVisdom ns to the 
Field and the Knower of the Field, that in My 
opinion is the wisdom. (3) 

’TW ^ m, \ 

B ^ ^ (FefTfe^ ^ II II 

* 

\Vhat that Field is and of what nature, liow 
modiCed, and whence ibis, and what He * is and 
what His powers, lieir that now briefly from 
Me. ^ (4) 

iffrt 1 

igTT?5:(%%T%rl: II y, II 

Rishis have sung in manifold ways, in many 
various chants, and in decisive Brahroa-sutra ver- 
ses t, full of reasonings. (5) 

* Kshetrajfia, the Knower of the Field, 

t Short terse sayings, concerning the eternal. 
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^ %f^q7fr^rr: ii % \\ 

J he great Elements, Individuality % Keasonf 
and also the unmanifested, the ten sens&s and the 
one, and the five pastures of the senses t; (gj 

^T. icT%PTT i 

)l y> tl 

. Desire, aversion, pleasure, pain, combina- 
tion, § intelligence, firmness; these, briefly 

described, constitute the Field and its modifi- 
cations, 

(7) 

^n%r(3fq*I I 

’^n^r^qr^T.q ii c; h 

Humility, unpretentiousness, harmlessness, 

* Ahankara t Buddlii. 

nrLni^ f "f. hiiowtedge, or senses, the five 

IfS the objects cognised by 

each of the five senses. § Th^ body ^ ^ 
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1 


forgiveness, rectitude, service of the teacher, 
purity, steadfastness, self-control, (8) 

ii \ ti 

Dispassion towards the objects of the sonsevS, 
and also absence of egoism, insight into 
the pain and evil of birth, death, old age 
and sickness, (9\ 

^ u 1 o II 

Unattachnient, absence of self-identifica- 
tion with son, v/ife or home, and constant 
balance of mind in wished-for and unwished- 
for events, (10) 

»Tf^ I 

Unflinching devotion to Me by yoga, with- 
out other objects, resort to sequestered places, 
absence of enjoyment in the company of men,(l 1) 
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Constancy in the wisJom of the Self,* 
unclerslanding of the object of essential wis- 
dom ; that is declared to be the Wisdom ; all 
against it is ignoraneo. . ^12\ 

JT ^lTl?TmT=e?T^ II n X 11 

J will declare that which ought to be known, 
that which being known immortality is en- 
joyed — the beginningless supreme Eternal, 
called neither being nor non-being. ( 13 \ 

H^cT: 'TlRTTlt t 

^^iTrf?T ffT^irT II || 


Everywhere That liath hands and feet, 
everywhere eyes, heads, and mouths;, all- 
hearing, He dwclleth in the world, enveloping 
( 14 ) 


* Adhytltnm ; see vii, 29. 
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5»ni8T5Ffj ^ II ^y. II 

Shining with all sense- faculties without any 
senses; unattached supporting everytliiug and 
free from qualities * onjoing qualities (15) 

^T^TT ^n-cT% ^ cTft II 'i II 

Without and within all beings, immovable 
and also inov.able ; bv reason of II is subtletv 

imperceptible ; at hand and far away is That. 

( 16 ) 

^ 51%^ ^ II II 

Not divided amid beings, and yet seated 
distributively ; that is to be known as the 
suppoi'ter of beings ; Ho devours and He 
generates. (17) 


* Gunas* 
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sTR ITT^Tqrq- ff^ RfScTJI II 'ic; ti 

That, the Light of all lights, is said to be 
beyond darkness ; Wisdom, the Object of Wis- 
dom, by Wisdom to be reached, seated in the 
iiearts of all. 

cim ITR Ppj 13*TTefT: 1 

^cTfSirnT ii n 

Thus the Field, Wisdom and the Object of 
Wisdom, have been briedy told. My devotee, 
thus knowing, enters into My Being. (I9j 

fqqdTO f%r% ii ’o ii 

Know thou that Matter * and Spirit fare 
both without beginning; and know thou also 
that modiflcations and qualities t are all Mat- 
ter *-born. /20) 


* Prakrit! 


t Purusha. 


1 Ciunas. 


TUIRTEENTll DISCOURSE, 


180 


ST^fcT^^ I 

g^:^r5TT vTt^i% II W 

Matter * is cfl II e<l the cause of the generation 
of causes and effects ; Spirit t is called tlie 
cause of the enjoyment of pleasure and pnin. 

5^?: Tf JT^fcT'SnTgiDT^ I 

5^16 WIS^ II II 

spirit t seated in flatter * useth the quali- 
ties t born of flatter * ; attachment to the 
qualities t is the cause of his births in good and 
evil wombs. (22) 

sr^FF^q: qf: II ^.3 u 

Supervisor and permittcr, supporter, enjoyer, 
the great Lord, and also the supreme Self ; 
thus is styled in this body the supreme Spirit.'!' 
- (23) 


* Prakrit!. 


t Furusha. 


I Guna. 
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1 


18 «) 


^ ^ ^ 5%: l 

^<^Rrsfq ^ H ^j^rsTifTTr^^ ii n 

lie who tluis knovveth Spirit* ami Matter t 
with its qualities, t in whatsoever condition he 
rnay be, he shall not be boi’ii again. (21) 

t^l^^TTcJTPT %f%^[c*TT^T7fc*TJTr I 

?TT?rJT =q[nr n ii 

Some by meditation behold tlie Self in tlie 
self by the Self ; others by the Sankhya Yoga, 
and others by the Yoga of Action ; (2d} 

rTSpr TfTffTfTf-^^ Jfcg ^fcT11'l?T*nr: II II 

Otnei’S also, ignorant of this, havin" heard 
of it from otbeis, worship; and these also 
cross beyond death, adbciing to what they had - 
heard. (26) 


* PuruBlia. 


t Prakriti 


I Gunas. 
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I 

11 II 

Whatsoever creature is born, immobile or 
mobile, know thou, 0 best of ths llharatas, 
that it is from the iiuioiv between the hielcl 
and the Knower of the Fiehl. ("7) 

q* q h •' 

Seated equally in all beings, the supreme 
Lord, unperishing witliin the perishing — he 
who til us seeth, he .seeth. (28) 

qq q% qqqfpqqqr^drq i 
q fgq^^Rqqisscqrq qqr qM qn ni^q ip. M i 

Scein" indeed evervwliere the same Lord 

O • 

equally dwelling, he doth nob destroy the 
Self, and thus treails the highest Path. (29) 

^ qiqrfnr f^rqqTimfq qq^; i 

q: qqqfq qqjSSrqiqqqTTTt q q^qfq II X® n 
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Hewhoseeth tliafc Matter * verily performeth 
all actions, and that the Self is actionless, he 
seeth. 

fTcT ^ ^^nff sT5T kl it 

When he perceiveth tlie diversified existence of 
beings as rooted in One, and spreading forth from 
it, tlien he reacheth the Eternal. (30 

^^Tf^^^r%5<Uf^Icqri7TcirrS?TJTc?T?T: \ 

^im^rsfcr ^ ^ ii \\ ii 

Being beginningless and without qualities t, 
the imperishable supreme Self, though seated in 
the body, 0 Kaunteya, worketh not nor is 
affected. /32) 

rmrssm ii \\ \\ 

As the omnipresent ether is not affected, by 
reason of its subtlety, so seated everywhere in the 
body the Self is not affected. (33) 


* Praliriti. 


t Gunas. 
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W rP^: | 

^ vnra ii v*f n 

As the one sun illiiminetli the whole earth, so 
the Lord of tlie Field illuinineth the whole Field, 
O Bhai’iita. 

=q q fq^qfer ^ qrq ll >9. II 

They who by the eyes of Wisdom perceive this 
dilieience between the Field and the Knower of 
the Field, and tlie liberation of beings from Mat- 
ter * they go to the Supreme, (35^ 

^qrqiqTSvqrq: i 

Thus in the glorious Upanishads ot the Bhapavad- 
Oita, the science of the kterxal, the scripture of Voea 
the dialogue between Shri Krishna and Arjuna,tho 
thirteenth discoiu'se, entitled : ^ 

THE YOGA OF TFIE DISTINCTION BETWEEN 
IHK FIELD AND THE KNOWER OF THE FIELD 


* Prakriti, 


FOURTEKNTTT DISCOailSF. 

qrf mrarirm Jirri: u ^ ii 


Tile Blessed Lord said : 

I will again proclaim that supreme Wisdom, 
of all wisdom tlie best, which having known, 
all tlie Sages* have gone Hence to the supreme 
Perfection. HJ 

%i qrr HN^qj^PifTT: i 

Rif SIT =R ll ’v il 


Having taken refuge in this Wisdom and 
being assimilated to My own nature, they are 

not re-born’even in the emanation of ii univei'se, 

' * * 

nor are alisquietcd in the diosoUition. (2) 


RR I 

■ t 

R^»|cT1Rr Reft RFtT il ^ II 


* Munis. 
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i 


I 


My womb is the great Eteiixal ; iti that 1 

place the germ ; thence cometph the birth of all 
beings, 0 Bharata. 

riT6r m nm ii v n 

In whatsoever wombs mortals are produced, 
t) K an n toy a, tlio great Ktehnal is their womb, 
I their generating father. (4j 

5njT: i 

^fejTlT^Tjq: l| ^ |t 

llarmo..}-, • Motion, Jne. lia, suoh are tlie 
qualities t, MatterJ-born ; they bin,! fast in the 

bmly, 0 grcat-ainicd one, tbo indestruo.tilile 
dweller iji tlie body. 

. , C 

STT^T^I^^ [I I, 

Of tlieso Harmony , from its stainlessness, 

* More strictly lihythm. , t Gun^^ FirSriti. ’ ’ 
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luminous and healthy, bindeth by the attach- 
ment to bliss and the attachment to wisdom, 
0 sinless one. (6) 

riJTlcRli f%T% 1 

fTT%^JiTrfcT #t%?I II 9 

Motion, the passion- nature, know thou, is 
the source of attachment and thirst for life, O 
Kaunteya, that bindeth the dweller in the body 
by the attachment to action. (7) 

ii ^ ii 

But Inertia, know thou, born of unwisdom, 
is the deluder of all dwellers in the body ; that 
bindeth by heedlessness, indolence and sloth, 
O Bharata. (8) 

eWrT ?1T.‘ I 

5 fW: II S II 

Harmony attacheth to bliss. Motion to action,, 
O Bharata. Inertia, verily, having shrouded 
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b. 


D, 


•wisdom, attachetli on the contnuy to 


ness. 

TiT; er^ cTR: hH II 


heedless- 



'io U 


X'jw Hafiiioiiy pi'evaileth, htiving overpowered 
Motion und lnei'.ti:i, (.) Kltaruta ; now IMotion, 
is having overpowercfl 1 iarriioiiy iiiid Inertia; and 
,0 now Inertia, liaving overpowcM-i'i] Harmony and 
)dy Motion. (^0) 

3TR <I^T cT^T « H ^ ^ H 

Wlien the wisdttin- light .streanieth forth irom 
oni, all tlie gates of the body, then it ir..ay be IcDOwn 
list that Harniony is increjising. (11) 

TH^rTlTR II II 

Greed, outgoing energy, undertaking of actions, 
restlessness, desire — these are born of the in- 
ioD„ crease of Motion, O beat of the Jiharatas. (12) 
ded 7 
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cW^cTrr% jrr4i% ii h 

Darkness, stagnation and lieedlessiiess and also 
delusion— These arc born of the increase of 
Inertia, O joy of tlie Kiu us. (13j 

^1 !7f% 5 JT^<7 q-fPcT | 

II II 

If Harmony verily prevailetli when the em- 
bodied goeth to dissolution, then he goeth forth 
to the spotless worlds of the great Sages. (14) 

I 

5T#?r^Hr% it n 

Having gone to dissolution in Motion, he is 
born among those attached to action ; if dissolved 
in Inertia, he is born in the wombs of the sense- 

(15J 

'Tim I 

cTO: II =1 ^ II 
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j aisc 

>e of 

(13) 


It is sail! the fruit of ;i good action is 
arinonious and spotless ; verity the fruit of 
Motion is pain, and the fruit of Inertia un- 
wisdom. (16) 

sfPT rw ^ ^ ( 

fTtfRT ^ II 'jvs U 


Fr m Harmony wisdom is horn, and also greed 

' from ATi)tion ; heedlessness ainl <lelusion are of 

Inertia and also unwisdom. (17) 

(U) ^ 

niTBT: I 

w d=^FfT mmv. ii ^ n 

i 

They rise up'vards wlio are settled in Har- 


, he IS 
solved 


mony ; the Active dwell in the niid-mosfc place : 
the Inert go downwards, enveloped in the vilest 
qualities. (18) 

15 . . . 

^fTTf I 

,1 TT rrjTTT IMS II 

When the Seer perceiv'eth no agent other 
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I 

than the qualities,* and knoiveth That wliioli 
is higher than the qualities,* he enfcereth into 
My Nature. (]9j 

g^UTdcTRcfr?! I 

When the dweller in the body hath crossed 
over these three qualities,* whence ail bodies 
liave been produced, liberated from biitli, death, 
old age and sorrow, he didtdceth tlie nectar of 
immortalityf. (20) 

3:^1^ I 

f^=?Tr?:: ^ %frf^^?!ii^n^Fr ii '<"i ii 

Arjuna said : 

What are the marks of him who hatli crossed 
over the three qualities*, O Lord ? How acteth 
he, and liow doth he go beyond these three 
qualities*? (-1) 


* Giinas. 


t The Anirita. 
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^ ^ %in ^ I 

^ JT f^^TH II II 


The Blessed Lord s-Tid ; 

lie, 0 Pandava, uho Imteth not rudiance, nor 
oiitgoing energy, nor even delusion, when present, 
nor longeth after them, absent ; (22) 

5^11 T Wfi II II 

He who, seated as a neutral, is unshaken by 
the qualities**^; who saying, “The qualities’*^ 
revolve,” standeth apart immovable, (23) 

I II II 

Balanced in pleasure and pain, self-reliant, to 
whom a lumij of earth, a rock and gold are 


* Gun as* 
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alike, the same to loved and unloved, firm the 
»ame eensure and in praiee, ’njj 

wanrT^; I 

e^r^qr>37fifr 5?!inTrcT: b n vi n 

Tl>e .same in l.ono,,,. ,r„d ignominy the 

fifinio to friond 'inrJ u j * ’ ^ 

takings I • . . ’ 'ng all imder- 

' aiiig-s— he is said to have cmssod « n 

qualities* 

(25J 

»ir ^ jT%irin:T I 

^ 5’ORIHrfr^cnq sr^DJUTil q?eqfr II V ^ II 

And he who scrveth Ale exclusively by the 
qualities, • he is fit to become the Ete«n-,u. (26J 

^ n ,,, „ * 

01- I am the abode of the Eternal, and of 


* Gunas, 


i 
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tlie indestructible nectar of immortality, of ini- 
memoriat righteousness,^ sind of unending bliss. 

( 27 ) 

sv:^rr^: i 

Thus in the glorious Upanislmds of the Biiagavad- 
OiTA, the science of the E i'EitNAL, the scriptui e of Voga 
the dialogue between Shn Krishna and Arjuna, the 
foiiiteenth discouisc, entitled : 

THE VOGA OF SEPAltATlOX FROM 
THE THREE QUAIATIES. 


* J>l)urnin. 


:o: 


M 


FI FT E EjS TH D I SCOURSE. 


5n|fc?j?Tq: i 

II 'I II 

The Rletised Eijid stiicl : 

Wifch roots above, branches below, the Asvat- 
tha is said to be irjdestructible ; the leaves of 
it are hymns; he who hnoweth it is a Veda- 
knower. (Ij 

TOTT^cT¥T qrr^r: 

'=fiHld4?'qiH iT3^q#% U ’ II 

Downwards and upwards spread the branches 
of it, nourished by the qualities the objects 


* Gunas. 
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of the senses its buds ; and its roots grow 
downwards, the bonds of action in the world 
of men. (2) 

f^f^r II > II 

Nor here may he acquired knowledge of its 
form, nor its end, nor its origin, nor its rooting- 
placc ; this strongly-rooted Asvattha having been 
cut down by tlie unswervuig weapon of non- 
attachment. 

cTcT: "it cTcirt^lTf^Trr-^ 

nqg 

?Trr: RfffT: IT»?fn 5n?!5r II V II 

That path beyond may be sought, treading 
which there is no return. 1 go indeed to that 
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Primal Man*, wiience the ancient energy forth- 
sti'eamed. 

T%rrfTffrq'r: 

^En:-<TrcJTr^?m ; i 

5=W5^r: 

H || 

M ithout pride and delusion, victorious over the 
vice of attachment, dwelling constantly in the 
Self, desire pacilietl, liberated fi’om the pairs 
of opposites known as pleasure and pain, they 
tread, undeluded, that indestructible path. {o) 

^ f^T^cT^cT »7?:iT l^rr II ^ II 
^ or doth tlie sun lighten there, nor moon, 
nor fire ; having gone thither they return not ; 
that is My supreme abode. 

I 

I71?frr^7TTH tl '* II 

* Purusha. 


« 


FIFTEENTH DISOOUHSE. 

A p(>rli()ti ol Mine own Self, trant'forined in 
tlie w^orltl of life into an iinrnortK] Spirit, * 
clravvetli rouml itself the senses of whicli the 
niind t is the sixtli, veiled in tn;tttei'+. (7) 

hen the IjOi'd ac‘(|Uit'eth a hody and wfien 
He abar.doneth it, He seizeth these an’d goeth 

wit!) tlveiii, as the wind takes fragrances from 
tlieir retreats. 

^ rFTii ^rTUtn ^ i 
r%7'7T^^rT>r ii « ii 

Ktisiirined in the ear, the eye, the touch, the taste 
and tlie smell, and in the niindtalso, He enj.>yeth 
the objeofs of the senses. 


* Jiva, a life, individualised from the rniversul Spirit. 

t iManah, + Prakriti. 

§ The senses and the mind. 
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flzTcT ^ ^ 5?nn^cTJi I 

ir ^ o ti 

TIjg (lelurlGrl do not perceive (Ilim when Ho 
depai'teth or stayeth, or enjoj'eth, s wa ved by the 
qualities the wisdorn-eyed perceive. {10} 

^TcpfTTS^^^^IcHl'ir ^ H i '} || 

Yogis also, ‘‘'^I’oggli I ig, perceive Him, esta- 
blished in the Self; hut though struggliue, 
the unintelligent perceive Jliin net, their selves 
untrained. ^jn 

rl^ i5rir^ra2T?TS%^q: | 

TO JTTIT^JT M II 
« 

That splendour issuing from tlie sun tijat 
er. lighteneth the whole world, that which is in 
the moon and in fire, that splendour know as 
from Me, net 


* Gunas. 
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^^DTffT e^r: mu in ^ ii 

Periiieatiiij^ the soil, 1 support beings by luy 
vital energy, ami having becotnt* the delicious 
Souift * I noiirisii all plants. (13) 

%^-jTJTtT RiniRr >?Rnyrr: i 
jniuTTT^TBm^ff:: ii ii 

I, having becooie tin? Fire of Life t, take pos- 
.«ession of tlie boiiie.s of breatliing things, and 
united with the liie-breaths i, 1 digest the four 
kinds of food. (14) 

^frl5lHq'4T^ ^ I 

-Si ^ fcs. 

mnm 

11 T'i II 

* “ Having become tlie watery moon ” is the accepted 
translation. Boma is a liquid, dr.awn from the Soma- 
plant. “ Having become sap ” is a probable translation, 
t VaisvSnara. | Prina and Ap&na. 
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And T am seated in the hea.-ts of all, ;,nd from 

Me memory and wisdom and their absence. Am! 

that which is to be known in all the Vedas am I ; 

and I indeed the Vedn-knower and the author of 
the Vedanta. 


5|rrTT% II 

There are two Energies * in thi.s world, 
destructible and the iiidestructihde ; the destt 

tible is all beings, the unohanging is called 
indestructible. , 


II 

tlie 

'UC- 

the 



T^“tTTcHcgTrfcT: 

^ ij vs n 


The highest Energy » i.s verily AnoUiei’, decla- 
red as the Supreme Self, He who pervaditig all 

sustaineth the three worlds, the indestructible 
Lord. 


* I’urusha. 


FltTEEXTII DISCOURSE. 


wsf^q ^ RfTT^: II n 

Since I excel tlie flcstriictil'.lfi, anil am more ex- 
cellent also tlian tlie in.Iestnictible, in tlie world 
and in the Veda I am proclaimed the Supreme 
Spirit, t (18) 

^ irr^TTfa 5?^Tfi*TH i 

B trt fmm mrrf IM^ II ! 

He who undeluded Iinoweth Jle thus as the 
Supreme Spirit t, he, all-knowing, worshippeth 
i\Ie with his whole being, 0 Fiharata. (19) j 

ffa 5^^ ^rrerm^ff. i j 

«TTc^cT?^%J >TTfcT II II [ 

Thus t>y Me this most secret teachinsr hath 

O \ 

been told, O sinless one. This known, he hath 


t Purushottama, the highest Purusha. 
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become illuminaleH, and bath Bnished his woilc, 
O Bh^rata. 

( 20 ) 

^ ^*i(-A^^TrTTo I 

*" *^**‘^ ^ the Biiagavad- 

hIJ sf-ienee ot the Eternal, the scripture of Yo-a 

fifLon'^ between Shri Krishna and aArjima, tlie 
litteenth discourse, entitled : j , 

THE YOGA OF ATTAINING THE SUPREME 

SPIRIT. 


SIXTEENTH DISCOURSE. 

m?TT^rn '?lT'Tf^q[ ll 1 II 

Tlie Blessed Lord snid : 

Fearlessness, cleanness of life, steadfastness in 
tlie Yoga of wisdom, almsgiving, self-restraint 
and sacrifice and stud}' of the Scriptures, austerity 
and straightforwardness, (1) 

fTT^TT^JI II '< II 

Harndessness, truth, absence of wrath, renun- 
ciation, peacefulness, absence of crookedness, com- 
passion to living beings, un covetousness, mildness, 
modesty, absence of fickleness, (2) 

cUT: Smuft JfTfrRTfiim I 

WwfiUTTcT^ ^flTTcT 11 \ II 
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Vigo,,,-, forgiveness, fortit.ule, p„ri,,v, 

of ,-np- „„d pnide-l. I, cse one his who is'boin with 
the (livjne iM-operl.ics, O Bliarnt.-i. ^3. 

=^rfiT-5TTfr^ t?T7T PfrqTITTgfrJr 1 1 (I 

Itypocnsy, nii-ogance nnd conceit, wrath and 
also Iiarshness and unwisdom are his who is 
born, O^PSnfha, with demoniacnl* properties. (4) 

W5i;srr<iTgfr JTirr i 

«Tr fliqf ?frJifiT5Timsm tjp,^ ,| ^ p 

Tile divine properties are deemed to be for 

libcmtion, file detnoniacal for boml.oge. Grieve 

not, tliou art horn with divine properties, 0 
landava. 

('^) 

^ I 

■ffr TOr^r: aifR ?rigt qr?f q n c „ 

or Ciode™ ’ oocinieT^he Suras' 


SIXTEENTH DISCOURSE, 
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is the iiiiinial erenlioM in this woi'ld, 
the divine and the deti’.oniacal : the divine 
hath been dest-rihed at length : hear from 
() Parthii, tlie deinoniiieal, (0) 

5Tfi^ ^ iT^Tr JT t 

^ JTTTT ^ qsi *rr^ 11 vs II 

Demoniacal itiei* know neitliuc right energy 

nor right abstinence; nor (niritv, nor even 
propriety, nor tnitli is in them. (7J 

il il 

“'rite universe is without, trntli, "vvithout 

basis,” they -say. “vvii limit a Ood*; hrouglit 
aUotit hy mutuii! ni;ion, and caused by lust and 
nothing else.” (8) 

?T5Ic*THTS?75^'T; I 

ITiTfTlSfrm: II ^ 11 


* Isvava ; tlie ruler of a universe. 


TITE UnAOAVAD-aiTA. 


2 I 9 


Holding tfiis view, tlvis iiiined selves of 
sm.'ill undtrstr. tiding,* of lieice deeds, c-orne 

forth ns enemies for the destruction of the 
world. ^ 

^^tTr^nr^TT^cTr: i 

Surrendering themsedves to insatinble desires, 
possessed wirh Viuiity, conceit and arrogance, 
holding evil ideas througii delusion, they 
engage in action with impure resolves. { 10 ) 

f%JTrm'Tr>^<Tt ^ Jr^^TT'frrgqrp^fTr: i 

^RI’T^TTTTffTT f^%cTT: II 'I I) 

Giving themselves over to unmeasured 
though 0 wliose end is deati), regarding the 
gratification of desires as the highest, feeling 
sure tiiat this is all, ^1 1, 

TiR^r'^'Trpi^iir: i 


* Buddhi. 


SIXTEENTH DTSf'OUnSE, 
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Held in boruliige by a liinidred ties of 
expecbition, given over to lust and anger, they 
strive to obtain bv unlawful means boards of 
wealth for sensual enjoyments.- (12) 

rr 5JT4jTq; 11 11 

This to-day by me bath been won, that 
purpose I shall gain ; this wealth is mine 
already, and also this shall be mine in future. (13) 

5?^ ?fr: ^TimiT I 

5><jns^| iqrnr f^st ii ii 

I have slain this enemy, and others also 1 
shall .slay. I am the loot'd, I am the enjoy er, 

1 am perfect, powerful, happy ; (14) 


'TTS?^TSf^cT W I 

^er^lTR JTTf^ IM-J, II 

“ I am wealthy, well-born ; what other is 
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there that is like imto 
will give alms, 1 will 
by unwisdom, 


me? I will sacrilice, I 
rejoioe.” Tims dvliidtd 

(15) 


^Tir^riBTTrfcn; t 

JT'TW: ’TrlT-fr JTr%S^r || '1 II 


Bewildered by numerous thouglits, enmeshed 
in the web of delusicm, addicted to the gratifi- 
cation of desire, they fall downwards into a 
foul hell. (i(jy 


?liT% ?TnT%^>f n ^ ^ ii 

Reif-glorifying, stubborn, filled with the 
pride .and intoxication of wealUj, they perform 
lip-.sacrifices for ostentation, conti'arv to .scrip- 
tural ordinance. fj 7 j 

T'T ^ I 

^TPTTcfTTr^ 5T^^fTTSi:?n|TO: IM=: II 


SIXTEliXTil DISCOUKSB. 
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Given over to egoism, power, insolence, lust 
and wratli, these malicious ones hate Me in 
the bodies cf others and in their own. (18) 


(TR? f^q-cT: I 

ii it 


These haters, evil, pitiless, vilest among men 
in the world, 1 ever throw down into demonia- 


cal w’ombs. 


(19) 


^Tgft J7TRiTT'7>rr JJTT ‘jT^ITH I 

cT^ <TF?TW JTT^q; It || 


Cast into demoniacal woiiib.s, 
after birth, attaining not to Me, 
they sink into the lowest depths. 


deluded birth 
O Kaunteya, 
( 20 ) 


Triple is the gate of this hell, destructive of 
the self- lust, wrath, and greed ; therefore let man 
renounce these three. f211 
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^RrR7T(iT^; 7^^ II II 

A man liberated from these tijree gates of 
darkness, O son of TCniiti. aocoin(>lishetii liis 
own weltare, atul thug reaclietli tlie liig 
goal. 




^ H ?T ?r grr Trf^q; II 

Tie who having cast aside the ordinances of 
the Sci'iptiireS; followeth the promptings of de- 
sire, attaineth not to pei’fection, nor happiness, 
nor the highest goal. / 23 ) 

Therefore let the Scriptures be thy authority, 
in determining what ought to be done, or what 
ought not to be done. Knowing what hath been 


SIXTEENTH DISCOURSE. 
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declared by tbe 
tbou oughtest to 


ordinai’ces of the 
work in this world.. 


Scriptures, 

(24) 








JTTIT 


Thus ill the glorious Upanishads of the RHag-WAd- 
gita, the science of the eternal, the seripture of 
Yoga, the dialogue between Shii Kii.shna and Arjuiia, 
the .sixteenth discourse, entitled ; 


THE YOfJ.A OF DIVISION BETWEEN THE 
DIVINE AND THE DEMONIA^:^ 


SEVENTEENTH DISCOURSE. 

3’^r^ I 

R^r § ^r ^fw|t fj^^cTR: IM II 

Arjuna said ; 

Those that sacrifice full of faith,* but castiii<( 
aside the ordinances of tiie Scriptures, what is 
verily their condition, 0 Krishna ? Is it one of 
Purity, Passion, or Darkness t ? (O 

I 

?TTfR^ nsT^T mm fir ^ n ^ n 

The Blessed Lord said : 

Threefold is b y nature the inborn faith of the 

* Shraddha. 

qualities, Sattva, Rajah, Tamah, are here 

e^respondenees, and are therefore 
translated as Purity, Passion, and Uarkness. 
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embodied— pure, piissioiuite, and dark. Hear tliou 

of these. • /o» 

( 2 ) 

mm ?1?T 1 

R rr^ ff: i) \ \\ 

llie faith of each is shaped to his own nature, 
O Bhai ata. The man consists of his faith * ; that 
which his faitli is, he is even thr.t. ^31 

rmr^T jRT: II V II 

Pure men worsliip tl.e Gods ; the passionate, 

the gnomes and giants f; the others, the dark 

folk, worship gho.sts and troops of nature- 
spirits i. 

{■!) 

M’Lkh are the servants of the Lord of 
ciants orVifn**-*^ metals; Rakshasas, 

versed i,. Atlantis 

nituir^SiK*'"''* 'vliile Blidtas 

naturc-spiMts, are of a somewliat goblin-like type. 
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I 


m cT'^cT ^ cfTt 5T5TT: I 

11 II 

The men who perforin severe austerities, lin- 
en joined by the Scriptures, wedded to vanity and 
egoism, impelled by the force of their desires and 
passions, (5J 

sTT %^RT:?Tnr^ ii ii 


-j Unintelligenf, tormenting the aggregnted elc- 
f ments forming llie body, and Me also, seated in 
i the inner body, know these demoniacal in their 


!; resolves. f6) 

mm fm: i 

: ^ 'ff^rr sfj’j n ^ ii 


The food also which is dear to each is three- 
fold, as also sacrifice, austerity and almsgiving. 
Xleai* thou the distinction of these. 0) 
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Iho t'ootls tliat tii]gm8i)t vitality, fcnor^y, vigour 
l)ealtl!, joy and clieerfulness, clelioious, hlar.d, 
substantial and agieeablc, are dear to the {uire. (8) 

^TTfTfr ^il^TTT'iTTTJPJtJ^r: II S II 

The passionate desire foods that are bitter, sour, 
saline, over-hot, pungent, dry and burning and 
"hieli priuluce pain, giiid and siclviicss. 

^'TT*T JTrirq ^ qa; I 

^r^smq ^rir^ifRqq; () =i o (I 

That V\ Inch is stale and flat, putrid and cor- 
rupt, leavings also and unclean, is the food dear 
to the dark. /ia\ 

'IS'-qWiT il 'i d ii 

The sacrifice which is ofl'ered by men without 

desire for fruit, as enjoined by the ordinances, 

under the firm belief that sacrifice is a duty, that 
is pure. 
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ft <1^ f^ ^T-jT^iq; It 'i X II 


The sacnfice oflered with a view veHly to 
fiiiit, :uh1 also in deed for seif-glonfication," O 
best of the Bhaiatos ; know tiiou that to be of 
passion. jj2\ 

^l^TCmf?gI5T 1 

TjiT cTTO n 'i ^ II 

The sacrifice contrary to the ordinances, with- 
out distributing food, devoid of words of power * 
and without gifts t, empty of faith, is said to be 
of darkness. 

^ 5TTftr cTT II tl 

AVorsbip given to the Gods, to the twice- 
born, to the teachers!!! and to the wise, purity. 


* Mantras. 


t To the officiating priests 
} Gurus. 


SEVEXTRENTIt DISr0Ui:5?E, 



.•t.nfiO.tfo, ;„k 1 I.,,,.,., loss. 

f I } i 1 . d « . 


(U) 


miu I 

aie (•nlli..l Uje oiustm ity of tl;u Im.lv, 

^gt^i-TTr nsi ^1 7^ 1 ’ 

II II 

causing .,„ onuuyanoo, t,.„tM„| 
p aaaan an.l l,o,:,.fici:,l, tl,e iaaclioo of M:„ 

•stuily oi t.iife .Si;rij>t.iires, ;iiv fillfa.'t ti, ^ • 

t I t. tried tlib .•iiisf't.fitv 

ot s|)ee**n. 

Mental ha|.pine.ss, equilibifni,,, silence velf- 
.coutonl. „u,,ty of .,atu,.e-t„ia-,s cal.o/l 
iUl.'itcnty ot Uie tnind * 

(16) 

*7r'7T rtff rPT^rlTf^fN' I 

tnv5 II 

This tliieofolcl austerity, peiforme.1 by ,ae„ 

Witli the utmost faith, without tlesire for fniit 
harmotiiseil, is said to be pute 


* Maimh. 
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cTm ?Trj; l 

cTTi’^ !7r^ n3T^ IM^; n 


The austerity which is practised 
object of gaining respect, honour and 
and for ostentation, is sjiid to be of 
unstable and fleeting. 


with tht 
worship, 
passion, 
( 18 ) 



HTrr^TfjTcrRT JTc'Tr^^r ^q: i 

’^T ii ii 


That austerity done under a deluded 
standing, with self-torture, or with the 
of destroying another, that is declared of 
ness. 


nnder- 



BDli 

CQQ 


^RT^S^qqiTK^ I I 

qT% =?r iRo II k 


That alms given to one wlio does nothing ini % 


return, believing that a gift ought to be made 
in a fit place and time to a worthy person, 
that alms is accounted pure, (20) 


I’tdi 
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tht 

ship, 

( 18 ) 


^ ^ 5^: I 

^ cT^H TTiTfr \\\^ II 

That given with a view to receiving in 
return, or looking for fruic again, or grudgingly, 
that alms is accounted of passion. (21) 


nder- 

)bject 

dirk- 

( 19 ) 

IM 

(Dg iii> 
OiJt 
KTsO; 

(Si 


^mr¥fT>ninfi 3fiwRij?ifaq n w ii 

That alms giveti at uiitit place and time, 
and to unworthy peisons, disrespectfully and 
conteinptuously, tluit is declared of darkness. (22) 

?TfrT^^ f^ttcTT: II 11 

“ Au.m Tat Sat,’* this has been considered to 
be the thi'eefold designation of the Eternal, 
By that were ordained of old Brahnianas, 
Vedas and saciifices. (23) 

?Tir^pTrfT:fw: i 

5(^cf5^ II II 


8 
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Th6r6forG with th6 pronunciation of AuM v 

j 1 » ^ 

the acts ot sacrifice, gift juitl austerity as laid 
down in the ordinances are always commenced 
by the knowers of tiie Etkunal. 

^TITcTT'.^qT: I 

With the pi-onunciatiou of “ Tat ” and 
without aiming at fruit are pm formed the 
various acts of saciifice, austerity and gift, by 
those desiring liberation. 


4 1 rll 


fT^r ^$5^: II II 

‘ Sat is user! in tlie sense nt reality and 
goodness; likewise, () Partha, the word “ Sat 
is used in the sense of a good work. ( 26 ) 

q|r <T#r ^ ^ i 

^ cTT^ II ’vV> (I 

Steadfastness in sacrifice, austerity and gift 


W 
tion. 
is c. 
here 




Gii 

the 
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is also callerl “ Sat ”, and an action for the 
sake of the Su^Jt’eme* is also named “ Sat. (27) 

1 1 ^ 

’Tl’T ^ cTrRJ^T ^1 ff H h 

Whatsoever is wrought without faith, obla- 
tion, gift, austerity, <a' other deed, “ Asat it 
^ is called, O Partha ; it is nought, here or 
hereafter. 

,•)) 

Stqpj: 1 

I] Thus in the glorious Upanishads of the Bhagavad- 
GlTA, the science of the Eteuxal, the scripture of Yoga, 
ind the dialogue between Shri Krishna and Arjuna, the 
seventeenth discourse, entitled : 

1 THE YOGA OF THE DIVISION OF 

'] TIIREfiiFOLD FAITH. 

t 
f. 



* Tat. 


eighteenth 


J)1S00UR8E. 


^fJT I 

*7^^Ffr fTr^TlTxgfrnT I 

^ in t) 

Ai'juna said : 

I desire, 0 mighty-ivi tvied, to know severally 
the essence of renunciation,* 0 Hrisliikesha, 
and of relinquishment t, 0 Keshinishudana t (IJ 

I 

^?!lf ] 

5TT|^^r7T ii ^ n 


The Blessed Lord said : 

Sages have known as renunciation the 
renouncing of works with desire; tl,e relin- 
quishing of the fruit of all actions is called 
relinquishment by the wise. ^2i 

* Sannyasa. t Tyaga. f Slayer of Keslii, a dom^ . 
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^fsT^T^fcPT;^ || ^ || 

“ Action should be I'elinquished as an evil 
declare some thoughtful men; “acts of sacrifice, 
gift and austerity should not be relinquished ” 
say others. ^ 2 ^ 

?infT % ^Fii'+jiTld: II v n 

Hear my conclusions as to that relinquish- 
ment, 0 best ot the JJharatas ; since relinquish- 
ment, O tiger of men, has been explained as 
threefold. 

^TiTTRrPT:^ ^ flr^ I 

^ TH II 9^ II 

Acts ' of sacrifice, gift and austerity should 
not be relinquished, but should be performed ; 

sacrifice, gift and also austerity are the purifiers 
of the intelligent. 


* Some read : “ Because it is evil,” 
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^ qr^ n ^ u 

But even these actions shoiiM be done 
leaving aside attachment and fruit, O Partha ; 
that is my certain and best belief. (6) 

5 ^4# ^qq?I^ I 

qTf?TmcTW^: qB?^cT: 11 ^ II 

Verily renunciation of actions that are 
prescribed is not proper ; the relinquishment 
thereof from delusion is said to be of darkness. {7J 

B TTSTB ^ II II 

He who relinquisheth an action from fear of 
physical suffering, saying “ Painful,” thus 
pertorniing a passionate relinquishment, oh- 
taineth not the fruit of relinquishment. (8) 

Bf TO B csrnr: im: ii s ti 
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He wlio peiformeth a prescribed action, 
saying, “It oiiglit to be done,” O Arjuna, 
relinquishing attachment and also fruit, that 
relinquishment is regarded as pure. (9) 


flVTT^T II '1 o II 


The relinquisher pervaded by purity, in- 
telligent and witli doubts cut away, hateth not 


unplea&urable action nor is attached to 
able. 


pleasur- 



B ii ii 


Nor indeed can embodied beings completely 
lelintjuish action j verily he who I'elinquisheth 

the fruit of action he is said to be a relin- 
quisher. 

xB'A ^ i 

m B ^ IM H ll 
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Good, evil and mixed — threefold is the fruit 
of action hereafter for the non-relinquisher; 
but there is none ever for tlis renouticer, (12j 

'T^cnPr ^ i 

Wdl*-d l^TffiTR tn ^ || 

These five causes, 0 mighty-armed, learn 
of Me as declareil in the Sankhya system for 
fill© Hccoti] plisli r]fi6n t of rill fictions i 

^ I 

^ ’72jfrjT II qy 


Ihe body, the actor, the various organs, the 
diverse kinds of energies, and the presiding 
deities also, the fifth. 

^r, I 

^ ^ iTR |?T^: II n 

Whatever action a man perforineth by his 
body, speech and mind,* whethei right or the 
r everse, these five are the cause thereof. (15j 

* Manah. 
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RT^ ticlifHIcHl'i g q-; t 

'7^'?fTff^;qr5r ^ ?i^; h C| II 

That being So, *ie verily who — -owing to untrained 

Keasot, •-looketh on his Sei,p, wluol, is isolated, 

as the Kotor, he, of pet verted iiitellioenee, seeth 
not. " 


m JTT^irr q , 

He who is free from the egoistic notion 
vvitose Reason * is not affected, though l,e slay 
t tese peoples, he slayeth not, nor is bound. ( 17 j 

5^^" qfrfTTcTT i 

TTR l%%r: qiiTOfSTf: II \\ 

knowledge, the knowable and the kno^ver 

the threefold intpul.se to action ; the organ, the’ 

action, the actor, the threefold constituents of 
action, 

( 18 ) 


* Buddhi. 
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5niHf^?TH n =1 s ti 

Knowlefige, action and actor in the category 
of qualities ^ are also said to be severally 
threefold, from tiie difference of qualities *' ; hear 

thou duly these also. (19) 

erfrwii ii 

That by which one indestructible Being is seen 
in all beings, inseparate in the separated, know ■ 
thou that knowledge as pure. (20) 

%m a^^iTH mfs ii tt 

But that knowledge wliich regardeth the 
several manifold existences in all beings as 
separate, that knowledge know thou as of 
passion ; (21) 


* Gunas. 
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^arqi^^^iT ^ cTfirtfeg^i^cTq: n i\ 

^V hile thn u which clingeth to cuch om 6 thing 
as if it were tiie whole, without leason, without 
grasping the reality, narrow, that is declared to 
be dark. (22) 


An action wliich i.s ordained, done by one 
undesircus ot fruit, devoid of attachment, witli- 
out love or hate, that is called pure. (23) 

fTlffT^Tir ^ 5;^; I 

%mm ^T^nrfrgTTffTii ii ii 

Hut th.at action that is done by one lont>-in» 
for desires, or again with egoism, or with nTuch 
efto)‘t, that is declared to be passionate. 
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The action undertakGri from delusion, with- 
out regal'd to capacity and to consequences 

loss and injury to others— that is declared to be 


dark 






Liberated from attachment, not egoistic, 
endued with firmness and confidence, uncliansred 
by success or failui'e, that actor is called pure. 


.... ( 26 ) 

TO I 

rnre: II ’w II 


Impassioned, 
actions, ereedr, 
and sorrow, su 
sionate. 


desiring to obtain the fruit of 
harmful, impure, moved by joy 
It an actor is pronounced pas- 

( 27 ) 


5TT^: to i 

T^fl CiyHffr ^ ^cTT cTR^T II II 


Discordant, vulgar, stubborn, cheating, mali- 
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cious, indolfinh, (^nsnaii Pul ni'ocrastinatin" 
actor is called dai-k, 

II XS II 


that 

(28) 


The division of Reason * ar;cl of firmness also 
thteefulij according to the (jnalitics 'f', hear 
tnou related, unreservedly and severally, 0 
Dliafianjrtja. (29) 

^ JTT VfrT fR: ^ iTR 1IX«II 


That winch knou'eth enei’gy and abstinence, 
what 'jtighfc to be done and what ought not to 
be dene, fear and fearlessness, bondage and 
liberation, that Reason * is pure, 0 Partha, (30) 

W '•7^7)7 ^ ^ 1 

^^J^I^cJllTT^TTfcT FT 'm FTIT^ U || 
That by which one understandetli awry Right 


* Buddhi. 


t Gunas. 
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and Wrong * and also wliat ought to be done 
and what ought not to be done, that Reason, f 
0 P^rtha, is passionate. 

?TT ffiTHT fcTT I 

HI HTH HlfTHT II 3 ’x tl 
That which, enwrapped in darkness, thinketh 
wrong t to be right and seeth all things 

subverted, that Reason f, O Partha is of dark- 
ness. 

?iqi (PTT i 

vj/h: hi HTT^Ci IU^ II 
The unwavering firmness by which, through 
Yoga, one restrain eth the activity of the mindij, 

of the !ife-breatl,s and of the sense-organs, that 
firmness, 0 Partha, is pure. 

HT 'TTS'T ?Tjf^ 1 1 II 

♦Dharmaand Adharma, Right anj Wroiig in the 
Widest sensGj law and lawlessness, 

t Uiiddhi. I Adharma. § hhanna. || xManah. 


1 


I 

1 
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*- 


But the firmness, O .\rjuna, h)' which, from 
attachment rlesirous of fruit, one Imldetli fast 
duty desire and woidth, that tivmness, O 
Pdrtha, is passionate. (34) 

^ FfT qm cTFTHT II ll 

That by which one from stupidity doth not 
abandon sletp, fear, grief, despair, and also 
vanity, that fiimness, 0 Partha, is dark. (35) 

^ d \%, \\ 

And now the threefold kinds of pleasure hear 
thou from Me, O bull of t.lie I’.havatas. That in 
which one by practice lejoieeth, and which put- 
teth an end to pain ; (36\ 

fqqm Wqif^JiiTrqTTH l 

Which at first is as venom but in the end 


* Dharma. 


I 
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is as nectar ; tliat pleasure js spid to be pure, 
born of the blissful knowledge of the Self. (37) 

mm II II 

That which from the union of the senses 
with their objects at first is as nectar, but in 
the end is like venom, that pleasure is accounted 
passionate. (38) 

^ ^ %?TlTTm: I 

cT^mag^TfcTU II 11 

That pleasure which both at first and after- 
wards is delusive of the self, arising from sleep, 
indolence and heedlessness, that is declared 
dark. (39) 

^ ^ ^ 5^: I 

m j| Yo n 

There is not an entity, either on the earth 
or again in heaven among the Shining Ones, 
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that is liberated from these three cjualities,* born 
of Matter t. ( 40 ) 

II V'i I) 

Of Brahmanas, Ksliattriyas, Vaishyas and 
Shudras, 0 Parantapa, the duties + have been 
distributed, according to the qualities * born of 
their own natures. ( 41 ) 

t 

w ^ ^n^cinwr^ ^ i 

sTFT f%|THinf?cr^ I) II 

Serenity, self-restraint, austerity, purity, for- 
giveness and also uprightness, wisdom, knowledge, 
belief in God, are tiie Brdhmana duty %, born of 
his own nature, (42j 

^ cRT ^ i 

^ It II 

. f Ounas. t Prakriti, 

I Karma ; it ia action arising from the nature fashion- 
ed by past thoughts and desires. 
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Prowess, splendour, firmness, dexterity, and 
also not flying from battle, generosity, the nature 
of a ruler, are the Kshattriya duty^, born of his 

. ( 43 ) 

own nature. 

qfr=5(?rcfT4i U " 

Ploughing, pretention of kine, and trade are 
the Vaishya duty *, born of his own nature. 
Action of the nature of service is the Shudra 
duty,* born of his own nature. ( 44 ) 

fiiT^ W 

Man reacheth perfection by each being intent 
on his own duty*. Listen thou how perfec- 
tion is won by him who is intent on his own 

duty*. 

jJcT: ^ cTcPI I 

cT^T«r^ ^ *' 


* Karma. 
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He from whoui is the emanation of beings, 
by Whom all This is pervaiied, by worshipping 
Him in his own duty * a man winneth perfec- 
tion. (46) 

irv^TITc^^f&rTni; I 

II II 

Better is one’s own duty t though destitute 

of merits than the well-executed duty! of another. 

He who doeth the duty* laid down by his own 
nature incurretli not sin. (47) 

wA BftTirfq q I 

BqriTflT 1% frqi!! II II 

Congenital duty*, O son of Kunti, though 
defective, ought not to be abandoned. All under- 
takings indeed are cloude:! by defects as fire by 
smoke. (48j 

* Knrma. 

t Dharma. There is a subtle difterence in these words, 
here used almost interchangeably. Karma arises from 
the past ; Dharma also so arises, but implies also the law 
by which the next step iu evolution is made. 
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nr^TT^qr f^JTcT^^: i 

’T^'Tr II vs II 

He whose Reason * is everywhere unattached, 
tlie self subdued, dead to desires, he goeth by 
renunciation to the supreme perfection of free- 
dom from obligation, f (49J 

fro ^ sT^ cT^SSc^ Hsjrvj q I 

^ m qn II y.o I) 

How he who hath attained perfection obtaineth 
the Eternal, that highest state of wisdom, learn 
thou from Me only succinctly, 0 Ivaunteya. (50) 

f^r 5ffr 'jiqfsscqrq =q i 

^q;rqn^qqt??TqfqT il ti 

United to the Reason,* purified, controlling 
the self h)' firmness, having abandoned sound 
and the othei objects of the senses, having laid 
aside passion and malice, (51) 


* Buddhi 


t Karma. 


r 
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vjjR^qfr egqTf^a: 11 II 

Dwelling in solitude, abstemious, speech, body 
and mind* subdued, constantly fixed in medita- 
^ tion and yoga f, taking refuge in dispassion, (52) 

^ ^ ^ftvt 'Tn’JTfll I 

II \\ 

Having east aside egoism, violence, arrogance, 

desire, wrath, covetousness, selfless and peaceful 

he is fit to become the Kteuxal. (53) 

5T?l?TRtTT ^ ^ I 

FfiT: qrrq || ^■>{ (j 

Becoming the Eternal, serene in the Self, he 
neither grieveth nor desireth ; the same to all be- 
ings he obtainetb supreme devotion unto Me. (54) 

*?n7min^TTe crm: i 

flcfT JTT drqni rT^JT'cTTJt II || 

* Manah. 

t Some read “ dhyanayoga," Yoga of “ meditation.” 


V 


J 
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By devotion he knoweth Me in essence, who 
and what I am ; having thus known Me in es- 
sence he forthwith entereth into the Supreme. *(55) 

Though ever performing all actions, taking 
refuge in Me, by My grace he obtaineth the eter- 
nal indestructible abode, (56) 

%cmT m JTc'l?': I 

*TTW^: BBB 11 II 

Renouncing mentally all works in Me, intent 
on Me, resorting to the yoga of discriininationf, 
have thy thouglit ever on Me. (57) 

^ ii ii 

Thinking on Me, thou ahalt overcome all ob- 
stacles by My grace : but if from egoism thou wilt 
not listen, thou .<^halt be destroyed utterly. (58) 


* That. . t Butldhi-yoga. 
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lirstr^ ii ii 

Entrenched in egoism, thou thinkest, “ I will 
not tight to no purpose thy determination ; 
nature will constrain thee. (59) 

^ WST^ m,\\ II 

Oson of Kunti, bound by thine own duty * born 
of thine own nature, that which from delusion 
thou desirest not to do, even that helplessly thou 
.shalt perform. (60) 

IF^T^ITT^ «TTW II U 

The Lord d\velleth in the hearts of all beings, 
O Arjuna, by His illusive Pow’erf, causing all 
beings to revolve, as though mounted on a potter’s 
wheel, (61) 


* Karma. 


t May^. 
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^f?ir ^rrfT I 

Flee unto him for shelter with all thy 
being, 0 Bharata ; by His grace thou shalt 
obtain supreme peace, the everlasting dwelling- 
place. (62J 

^ rl HFTJTT^e^TcT 5?IT|ffcTr I 

cT^ f ^ II U 

Thus hath wisdom, more secret than secrecy 
itself, been declared unto thee by Me ; having 
reflected on it fully, then act thou as thou 
listest. (63) 

?gTS% q im'm cTm ^ II ^^11 

Listen thou again to My supreme word, 
most secret of all ; beloved art thou of Me, 
and steadfast of heart, therefore will 1 speak 
for thy benefit. (64) 
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f m I 

m 5TfcT3TH fWS^ R 11 11 

Merge thy mind * in Me, be my devotee, 
sacrifice to Me, prostrate tiiyself before Me, 

♦ thou shalt come even to Me, I pledge thee 

My troth ; tliou art dear to Me. (65\ 

mtpii I 

w JTT I) c 11 

Abandoning all duties t come unto Me alone 
for shelter ; sorrow not, 1 will liberate thee 
from all sins. 

%t ^ JTTcTT^^ I 

^ ^ ^ JTt II II 

Never is this to be spoken by thee to any- 
^ one who is without asceticism, nor without 
devotion, nor to one who desireth not to listen, 
nor yet to him who speaketh evil of Me. (67) 


* Man ah. 


t Dharmas, 
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vrf^ irtf qft iTmE?i^?T^an ii it 

He who shall declare this supreme secret 
among My devotees, having shown the highest 
devotion for Me, without doubt he shall come to 
Me* (68) 

flmcTT ^ tern ii ii 

Nor is there any among men who perfoimeth 
dearer service to Me than he, nor any other shall 
be more beloved by Me on earth than he. (69) 

rpn^m: 11 's® II 

And he who shall study this .sacred dialogue of 
ours, by him I shall be worshipped with the sacri- 
5ce of wisdom. Such is My mind. (70J 

* Some read “ asains'ayah,” which would ineaii “being 
freed from doubts.” 
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The nmn also who, full of faith, merely heareth 
it unreviling, even he, freed from evil, obtaineth 
tlie radiant worlds of the righteous. (71) 

qm %croT i 

si 

11 11 

Hath this been heard, 0 son of Prith^, with 
one- pointed mind ? Has thy delusion, caused 
by unwisdom, been destroyed, 0 Dhananjaya? (72) 

^snr 1 

JTgT m:- i^5raTTT?tpnsx5<T i 

11 ^3^ II 

Arjuna said ; 

Dastroyed is my delusion. 1 have gained 
knowledge* through Thy grace, O Immutable 


* Literally “ memory.’* 
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one. I am firm, my doubts have fied 
I will do according to Thy word. 


away. 



3^ I 




Sanjaya said : 

I heard this marvellous dialogue of Vasudeva 
and of the grcat-souled Partha, causing my 
hair to stand on end. (74j 





^r^-^?Tc^^mTcaT^R^?T?f?T: II y>y. (I 


By the favour of Vyasa L listened to this secret 
and supreme yoga from the Lord of Yoga, 
Krishna Himself speaking before mine eyes, (75) 

<D 

O King, remembering, remembering this 


EIGHTEENTH DISCOURSE. 


m.Trvollous and holy dialogue between 
and Arjuna, I rejoice again and again. 


Kesha va 
(76J 


it: I 

o 

% w JT iT|H ^ 5^: 5^?: 

Remembering, remembering, also that most 
marvellous form of Hari, great is my wonder, 
0 King. 1 rejoice, again and again. { 77 j 

Tjgf I 

(T^ ii d 

W herever is Krishna, Yoga’s Lord, wherever 
is Partha, the archer, assured are there pros- 
perity, victory and happiness. So I think,* (78J 


* Shri Shankaracharya’s reading Mould run, translated : 
moralUy*” victory, happiness, and firm 
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Thus in the glorious Upanishads of the Bhagavad- 
Gita, the science of tiie Eternal, the scripture of 
Yoga, tlie dialogue between Sliri Krishna and Arjuna 
the eighteenth discourse, entitled : 

THE YOGA OF IJ DERATION BY 
RENUNCIATION. 

II ii 

Thus the Bhagavad-Gita hath ending. 

Peace be to all Worlds. 
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Tu'o volumes. Rs. 9-6 each. 

THE UPANISHADS, translated by F. Max Muller. 

Two volumes (Second edition), each Rs. 7-14. 

THE BH AG AVAD-GITA, translated by Kushinatli 
Trinibalc Telang, with the Sanatsugatiya (k Amigita. 
THE VEDANTA-SUTRAS. [Rs. 7-14. 

With Sankara's eoinnientary, by C. Thibaut. Rs, 9-0. 
Do. Do. with Rainaniifa’s .Srihhashya. Us. 18-12, 

TR^ SACRED LAWS OF THE ARYAS, translat- 
ed by (i. Buliter, Two volumes. Rs, 7-)4 Each. 

THE' INSTITUTES OF VISHNU, translated by 

JuHiis' .Jolly. Rs, 7-1 

THE LAWS OF MANU, translated bv George Ruhlcr. 
Rs. 1 5- 1 2. 

THE MINOR LAW-BOOKS, translated by Julius Jolly 
Narada, Bn'basjjati. Its. 7-14. 
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(^wanii Vivekananda. 

lN Exhaustive & Comi'kehuksivk Collection oe 

H/S SPEECHES AND WRITINGS. 

I 

I This publication is the first of its kind. It is the first 
^*muativo and comprehensive collection of the works of 
T.mi Vivekananda liitherto published. It contains, 
ong others, liis eloquent character sketch of “ My 
ster Ins celebrated lecture at the great Fnrliainent 
Holigions at Chicago ; all the important and valuable 
:echcs delivered in England, America and India on 
ana Yoga, Bhakti Yoga, Karma Yoga, Vedanta, and 
uduismi selections from the inspiring speeches he gave, 
reply to Addresses of Welcome that were presented 
him at different towns and cities in Indin, during hirt 
torie journey from Colombo to Almorn, on his return 
mi America ; a choice colleetion of the contributions 
the Swaini to various papers and periodicals hitherto 
h available in book form ; some of his private letters t& 
ends ; and a, selection from his poems. Price lis. Si 
To Sub^cHbei's of the “ tT\,d,ia.n ficvieir,” Re. 1-S. 
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. WAMI VIVEKANANDA.-This is a lengthy and 
hltr. ^resting sketcli of the life and teachings of this eini- 
Indian saint, with copious extri.ets from 
jeUj ches and writings. With a portrait. As. 4. 
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INDIAN TALEgl 


S 


AMUSING READING :-A8. Four, Each. 

Tales of Raya and Appaji. — By t. m. Su 

aiam. 16 amusing and insbiaictive shtu iea, Ti 
atones are cliaracten'sed by a yteal: deal ol' J 
and humour. Price A.s. 4. I 

■ 


of Komati Wit and Wisdoni 


Twenty- five amusing and instructive stories. 

O. Hayavadana Rao, B.A., B.L. Price As. 4. 

Thales of Tennali Raman.— The famous Cou. 
Jester of Southern India. 21 Aimi.sing StornCt' 
ByPanditS.M.NatesaSastri. Tl.ird Edition. As.li 

Folklore of the Telug’us. — A collection jijJ 
mrty-two highly amusing and instructive tal^rf 
ey G K. Subramiah Pantulu. Price As. 4. )ll 


lales of MariadaRaman.-(2l Amusing st,“' 


f Row Ave.gul, Retir/" 

St^ aory Civilian. Secon.l KAition. P.-icc* As. ' " 


rpt « - T i rtS, t 

Ml . 1 anH other riirlii, f 

folk-tales of Fnn, Folly. Clevei iie.as, Cunning, wl'i 
and irumour. By P. Ramachandra Row, BAR T 

Retired Statutory Civilian. Second Edition! As. V 
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£§riie Swadeshi Movement. 


V 

I Each. 

T. M. 


Su 


A SYMPOSIUM BY 

Representative Indians and Anglo-Indians. 

CONTENTS — Niioroji ; H. H. Tlio Gaek- 

K. Goklialc ; The Hon. 
Sir Vitaldas Damodar 


U(M. X) of Baroda: Tho Hon. Mr. G. 
noal of n- Rash Behari Glioso ; Hon. 


jiwuj wui^ lilt, C.I.E., I 

ing Stoii'p I). E. \Va 

litiMi. As, I' 

vamy Ivor ; 


ix/ rcUersey ; The Hon, Md. Yusuf Khan Bahadur; Mrs. 

I 5v ie Besant; Rajah Peary Mukerjee ; Sister 

vV ISuODi IP j^cdita ; Mr* Lala Lajpat Rai ; Dewan Bahadur 
ilOi'ifS, ^ Krishiiaswaniy Row; The H on, Mr.^Harikishen Ijal ; 

As, 4, abii Surendranath Bancrjee ; Rai Bahadur Lala Baij 

'■^^♦ath ; Dewan Bahadur Kagunatha Row; Roinesh Chunder 
nous Con cJ-E., l*c,s, ; Mr* A, Chaodhuri ; lion. Mr, Parekh ; 

acha ; Hon, Pandit Madan Mohan Malaviya ; 
Kumar Datta; The Hon* Mr* V. Krishna- 
Hoh* Mr, Ambiea Charan Muzumdar; Mr, 
ollectrou iiJyron H. PJ^eljjs; Dewan Bahadur A mbalal S, Desai ; Mr* 
ctive lalf rc^' Arundale; Sir Charles Elliot, K.c.Jl.n. ; Mr. 
. , ,r avid Gostling ; Uajah Pritlnvipal Singh ; Hai Bahadur 

‘ ‘ ^ lo* Ananda Charlu, c.i.K. ; Sir E. C. Buck, K.c.s.i. ; Dr. 
jdSiiig Hf^.jnanda K. Cooinaraswainy; Mr. Mujibur Rahman ; Abdul 
I.i!, Retin asul, Eaq., liar.-nt-Law \ P.abu Tara Prasanna Afukerji; 
rice Av ewan Bahadur Govindaraghava Iyer; Mr. Abdul Halim 

, huznavi; Ilao Bahadur K. N. Mudholkar ; His Honor 

• jr Herbert T. White; Mr. Charles W. MeKinn ;Mr. Bal 
^^angadhar Tilak ; Mr. Heiiietidra Prasad Ohose; Pandit 
I.A., Ml*. .Miishir llosain Kidwai, 

;ion. As. Price I'lcelve. 
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SBI SANKilR4CHAAri!S 

SELECTED WORKS; 

SANSimiT TEXT AXD 

C.'.ntaining more tLt ^ ^ ^ 

including among.otbe;s the folTowing"-!." 

PiSAST.OKI. viKy','?””''’ 

■ J^ATASLOKI. ^^^MAVRITT). 

S^Vchara. Svvnrfv?^""’ 

A - * A j PAX 4 Ar 

■rf'BOUKD IN CL0 ?h‘'S- 
- Tnsh : PRICE RE 

SttscrMrs Of tUc ‘■fn.Uan l^eoUu-f 

^ "mL-u 

fn,n any month. ’ aS 0,,^^'°'^ fomLcn, 

, M, "*« J-educod -A/f; 1"’^ lo buy jbool 

V- NATESAN & CO., ESPLANADE, 
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